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ON 


,THE ISTEllEST AXD CHARACTERISTICS 


OF THE 


LIVES OF THE S...lIXTS. 


THE Lives of the Saints form in Catholic coun- 
tries a body of literature; this literature is distin- 
guished by certain characteristic features of its 
OWD, and exercises a special influence. The number 
of these lives, the frequency of the new editions, 
and the testinlony of those who are occupied either 
in the giving of retreats, the preaching of missions, 
or the spiritual direct on of convents, all testify to 
the influence exercised by these biographies on the 
spiritual adv
ncement of the faithful. Ko one who 
is at all finniliar with spiritual books, can have 
failed to be struck with the number of inteI'esting 
anecdotes which unite to prove the power of these 
liyes for good, and their connection with the con- 
ersion of sinners, as well as the perfection of the 
chosen servants of God. This is an undeniable fact, 
and we must deal with it as a fact. Kow the lives 
,,,hich exercise this 
nfluence in Italy, Spain, and 
France, are fairly represented by those which have 
been selected for this series, or rather the volumes 
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of this series those are very,vorks themselves. It 
is another fact, therefore, that this series has done 
a great ,york already in other countries. 
This gives ri.se to SOlne reflections which it may 
be "
orth while to pursue. There are some whom 
these lives have disappointed, and some whom they 
do not interest, as well as those whom they n1ay 
very naturally be expected to anger. It may seem 
strange that books which are read in Catholic coun- 
tries ,vith such avidity, and produce such abundant 
fruits of holy living, should seem dull, tan1e, and 
uninteresting to any Catholic reader, and we lnight 
be tempted to think the fault lay rather with the 
reader than with the lives then1selvès. Yet it may 
be that persons use what was intended for one ob- 
ject, for a wholly different one for which it was not 
intended, and this lllay explain the dulness which 
they complain of. Let us then see precisely in what 
these complain ts consist. Let us see if we cannot 
afford to argue the matter in a good-hun10lued way. 
In the Essay on Canoni ation prefixed to the 
first volume of the Life of S. .A.lfonso, a probahle 
objection to the fOrIll of these liyes was thus antici- 
pated. (p. 48.) " It is this definite and orderly dis- 
cussion of the theological and cardinal virtues which 
has impressed itself so cOlllpletely upon the form 
and arrangenlent of lllodern Italian biographers; 
that fourfold division into facts, virtues, gifts, and 
nIiracles, which so entirely mystifies all chronology, 
and is m03tly so teazing to English readers by its 
apparently awkward methodism. There can be no 
doubt but that Bacci's biography of St. Philip N eri 
would be far more life-like and captivating if it 
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,yere arranged in chronological order; the absence 
of this destroys all the light and shade of a life, and 
the developlllent of a Saint is in itself) especially 
when he is a founder, of iUlnlense interest. But it 
may be questioned whether as spiritual reading and 
a help to 'mental ]J}'aye1', a life written on the Italian 
method is not the best of the two. " Neither were 
the words of the last sentence lllerely said at ran- 
donI, or in self-defence. They have no less an 
authority than the great Da Ponte, who thu3 pro- 
longs one of the nIany digressions \V hich destroy the 
literary interest of his famous life of F. Balthasar 
Alvarf'z (ii. 193): "It is true that in prolonging 
this digression I wander very far from nlY subject; 
but I think that in these S01.t of 'WO}'ks one lllUst look 
less to the method of writing than to the edification 
of the readers." 
Now to'speak of ourselves for a few nloments; the 
object for which this series was started was not to 
help on the cause of Catholic literature; it was not 
l11erely to instruct or amuse; neither was it chiefly 
to draw nlen into the True Fold by the exhibition 
of the beauty of holiness; it was to furnish spiritual 
reading, in the technical sense of that tenn. It was 
to help on the practice of asceticislll, and to assist 
those who should be lured by God's grace from 
precepts to counsels, from the world to the reli- 
gious life, fronl ordinary attainnlents to the perfec- 
tion which resides in generosity and interior nlorti- 
D.cation, It was for the refectory of the college and 
the convent, or for the secret spiritual exercisE'S of 
the cell, or fur the free-tilHe of the Retreat, or for 
the bec1roOllls of those who live in the world with- 
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out loving it. It had no object patent and palpable 
to the world. It was to effect no great work, as 
great things are counted, nor to have to do with 
any particular movenlent, or set afloat any new 
spirit, or represent the genius of any peculiar 
schoor"; it was to be a conlmon-place contribu- 
tion to the interior life, and it boasts of no nlore 
of a literary character than a new version of 
Thonlas à ICenlpis, or a fresh arrangmnent of Piety 
Exenlplified, or anyone of those sober practical 
treatises which the nlodest diligence of the Ursu- 
lines of Black Rock nlay give to the Catholic 
public. 
It is important to keep in mind the professed 
and alnlost exclusive object of the work, so as to 
see what objections to it are fair, and what are 
unreasonable. In truth, it has done nlore ,vork, 
and filled a ,vider field, than was expected, though, 
as was hinted in the Prospectus, thiB has not taken 
U3 altogether by surprise; and it llas, therefore, 
been noticed Illore than it deserved, and certainly 
more than it desired. This nlay have been good 
for its practical influence, but it has been unfor- 
tunate for its literary defects. 
The original prospectus put forth three objects; 
the first and main one was spiritual reading, against 
"earthly principles and low views of grace;" the 
second was to make enquirers more "really in 
earnest a ball t their souls;" the third was to spread 
"the honour and love" of the l\Iadonna. Here is 
nothing grand, bold, or captivating; no literary 
view or intellectual design, but as Inullble and 
quiet a piece of ,vork as a set of sriritual books 



OF THE LIVES OF THE SAISTS. 7 


could chalk out for themselves. Bearing this III 
n1Ïnd, let us now see whether the expectations 
the series has disappointed are not in reality hopes 
,\
hich it never held out, and prospects which it 
never wished to realize. 
Five years ago it was considered necessary to put 
forward an Essay in defence of this series of lives, 
and while it was our duty to meet objections at that 
day of a different nature from those which are being 
urged now, ,ve were led in eXplaining the idea of the 
series, as put forward in the original prospectus, to 
make sùrne incidental observations, which bear so 
clearly on the present objections, that they would 
seem written for them. Thus (p. 80,) mention is 
made of the choice of translation, in spite of the 
"inevitable forfeit of pure style and spirited narra- 
tive." Again, (p. 82,) it is said: "The lives drawn 
up for or from the processes, ,vere always to be pre- 
ferred, although often with less literary attractive- 
ness about them than Jives written with more 
freedom. The object of the series is rather spiri- 
tual than literary, and as all masters of the spiritual 
life tell us that the biographies of the Saints should 
be read slowly, pausatim, and a little at a time, the 
style of the processes seemed in some degree more 
suitable." Again, in the same pagt::, "Notes were 
to be avoid ed as much as possible, as so many 
vents of private opinion, and involving more or less 
the office of critic or censor." These quotations are 
not n
ade as if to prove that the original idea was a 
good one, but to show what our friends perhaps 
overlook, that there 'Was an idea to start with, and 
that it has at least been kept to with consistency. 
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And this is something, that we have kept to our 
idea. 
It is clear there are different points of view from 
,vhich we lnay look at the Saints, and one would be 
this. A Saint is raised up by God to do a definite 
work, very often it is a ,york of great magnitude 
and of historical importance, like the connection 
between S. Charles Borromeo and the Council of 
Trent, - or S. Ignatius and Protestantism, or S. Vin- 
cent of Paul and the state of the French clergy. 
Or a Saint has to do with SOlne particular spirit 
getting the n1astery in the Church at a given time, 
as S. Alfonso with his moral theology, or S. Philip 
,vith his popular services and imitation of the ways 
of the prin1Îtive Christians. Or there is a suitable- 
ness between the foundation of a religious order, 
and the needs of the Church at that particular 
epoch, as in the case of S. Cajetan and the lnixed 
life of which he showed the pattern to the Church. 
Or the servant of God is made a Saint by the abuses 
be has had to encounter, as the canonized kings of 
Bohen1Ïa and Hungary, or S. Pius V., the lnost, 
rigorous of Pontiffs. All these things are of course 
deeply interesting, yet they can hardly be said to 
form spiritual reading; they belong rather to his- 
tory, or to ordinary biography. They are not those 
fruits of holiness for which God has directed the 
Church to canonize the Saints, but rather the cir- 
cumstances which they found favourable, or the 
difficulties which God blessed, to the exercise of 
virtue. They are deeply edifying and instructive, 
and the life of the Saint would not be a true one 
in which they ,vere omitted, but they :are _ the less 
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spiritual and the more historical part. It is a mat- 
ter of indifference as to canonization, whether the 
circumstances which have called out the heroic ex.. 
ercise of patience and fortitude be the public cala- 
Inities of the Church, as in the case of S. Athana- 
sius, or of the state, as in the case of S. Louis, or 
whether it be the secret ill treatment of n10nastic 
superiors, as with S. John of the Cross, ùr a painful 
calumny believed by authorities at Rome, as ,vith 
S. Joseph of Calasanctius, or the harshness of world- 
ly parents, hardly known beyond the next street, as 
with S. Catherine of Siena. Canonization is not con- 
cerned with the historical intere3t or importance of 
the facts, but with given results of heroism, no n1at- 
ter unàer what pressure, or fron1 what occasions. 
This is the historical view of the Saints. Then 
there is the psychological view. A Saint exhibits 
a virtue in a particular way, as the hot-spirited 
)Ioses became the meekest of men, or he stereotypes 
a mental character on a whole order for generations, 
as S. Ignatius and S. Philip, or his prudence and 
wisdom are very peculiar and special, and thus inter- 
esting as a study as well as edifying as a lesson, as 
with the patriarch S. Francis, and later on S. Caje- 
tan and S. Charles. Or, again, the peculiar differ- 
ence of similar sweetness is interesting, as, for in- 
stance, the sweetne
s of S. Philip, S. Francis of 
Sales, and S. Vincent of Paul. Besides this, the 
private character of Saints who are historical 
personages, and play an important part before the 
world, is in itself in teresting for this very reason, 
as the private life and devotional practices of S . 
Thomas of Canterbury, or S. Pius V. bo the effects 
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of suffering, which have a great deal to do with the 
spiritual interest of the lives of the Saints, have 
likewise a deep psychological interest, as ,vith S. 
Alfonso and S. Can1Ìllus. So also have the spiri- 
tualized reappearances of old professions in the con- 
verted lives of holy men, as the n1Ïlitary traditions 
of S. Ignatius. Or natural tenlper conIes out as 
,vhell S. Philip by faith converts a Je,v in S. John 
Lateran, while by faith S. Can1Íllus turns a Jew 
sonlewhat roughly out of the diligence. So child. 
ishness Illay perhaps mingle ,vith the childlikeness 
of the young contelnplative Saints, or with the 
holy rudeness of the youthful martyrs to the 
tyrants, as if nature ,vithout fault ,vouid make a 
background the better to bring out the loveli- 
ness of grace, though we should shrink from 
judging so of any particular instance. So natural 
character tinges visions, gives a fashion to raptures
 
puts its own accent into supernatural voices, ,yorks 
miracles its own ,yay, and even qualifies revelations. 
But in respect of canonization these are only acci- 
dental characteristics of the Saints, and though full 
of spiritual teaching, they are not the reasons for 
'which the Church honours them upon her altars. 
Even in the marvellous and nlore supernatural 
portions of hagiology, there is Inuch which is psy- 
chologically interesting, witllout any reference either 
to 111ystical theology or to spiritual edification. The 
"ray in which nature n1Ïngles with the most uncom- 
nlon gifts of God, and debases their operation, opens 
out to the philosüpher a wide field for speculation, 
when he has once achnitted the evidence of the facts 
as too clear and overwhelming to be gainsaid, with- 
out overturning all the laws and conditions of histo- 
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r ical proof. Persons who take an interest in mes- 
nlerislll and electro-biology are known to study these 
lives of the Saints, and to read then1 with great 
avidity, and it is quite conceivable that they 
would wish them to be written in a way which 
,,'ould bring out more distinctly this kind of inter- 
est. An instance of this may be found in the 
difference laid down by theologians between the 
spirit of prophecy and the prophetic instinct. 
" Son1etimes," says St. Gregory the Great, "the 
prophets while they are consulted, by reason of t'wiJo 
j,.erjuent l)}"oplwsying, speak in their O'Yll spirit, 
thinking that they are speaking in the spirit of 
prophecy. But in order to prevent delusion the 
I101y Ghost quickly corrects them, and they hear 
from HÏ1n what is true, and blaIlle themselves who 
have spoken falsely." This nlay be eXeIllplified in 
what passed between David and Kathan in the 
second book of Kings. David said to Kathan the 
Prophet, "Dost thou see that I dwell in a house of 
cedar, and the ark of God is lodged within skins t" 
And Xathan said to the king :-" Go, do all that is 
in thy heart; because the Lord i'3 with thee." But 
it came to pass that night, that the word of the Lord 
came to Nathan, saying :-" Go and say to my servant 
David ;" and then follows the prohibition of build- 
ing the tenlple, which is to be reserved for David's 
son and successor. According to St. Thomas, the 
spirit of prophecy, properly so-called, brings with it 
such complete certainty, that the prophet is assured 
that he cannot be deceived; whereas, the prophetic 
instinct is a blind feeling, which has no such clear- 
ness, and may often conle, as is hinted by 8t Gre- 
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gory, in the words just quoted, from the mental re- 
sults üf a habit of prophesying. 
There \vas a certitÏn devout widow at Tivoli, in 
the seventeenth ,century, named Arsilia Altissinli, 
and her spiritual director was F. Niccolo Baldelli, of 
Cortona, a Jesuit. After her death he wrote an 
account of her graces, which was not published, but 
the 1\18. was lent to Cardinal Lambertini, when he 
,yas cOlllposing his great work on canonization, and 
he quotes many striking pas5ages fronl it. F. Bal- 
delli notices particularly the difference between the. 
spirit of prophecy and the prophetic instinct. lIe 
says :-" Perhaps it is thus, that it has sonletilnes 
happened that different persons have published con- 
tradictory revelations, as, for example, that the 
Blessed Virgin was, and was not, conceived. without 
original sin; one only of these had received a true 
revelation, the other believed he had it, but in truth 
had spoken only of his own spirit, and not by inspi- 
ration of God. In the same way, when the light of 
prophesy is ÏIuperfect, the prophet Inay be nloved 
to conceive internaDy, and to speak, or do súmc- 
thing which God wills to be a symbol or sign of 
future things, without his understanding the true 
nleaning of the matter, which he conceives, speaks, 
Or does, as was the case with Caiphas,ofw-honl St. 
John says, 'that being the high-priest of that year, 
he prophesied that Jesus should die for the nation.' 
.A..nd this prophetic light was in him only an instinct 
to speak nlaterially these words :-' It is expedient 
for you that one nlan should die for the people, and 
that the whole nation perish not.' And this, as St. 
John says, 'he spoke not of hin1self,' and as St. 
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Thomas teaches, he did not even understand what 
he was saying, neither did he at all pretend to 
prophesy, as St. Augustine observes." 
There is a very famous instance of this in the 
fail ure of St. Bernard's Crusade, on which Benedict 
XIV., conunents as follows. The passage is alto- 
gether too interest.ing to be abridged. 
" S,. Thon1as having said that it is not perfect 
prophecy, but the prophetic instinct, when a man is 
moved by God, and knows not that it is God who 
moves him, nlakes this golden observation: There 
is no contradiction in this that the revelation should 
be true and from God, anù the hUDlan explanation 
of it false, for lllan may interpret it otherwise than 
God understands it. Lewis the Younger, king of 
France, made known to the princes of the realn1 his 
desire of proceeding to the Holy Land, and sought 
their consent: they deteIll1Ïned to refer the matter 
to S. Bernard, the abbot. The abbot was sent for, 
and he thought that a matter of such moment should 
be referred. to the decision of the Pontiff. The 
Pope, Eugenius, greatly praised and approved of it, 
and gave hinl authority to preach and rouse the 
minds of all, for he was looked upon as an apostle or 
prophet by aU the people of France and Germany. 
\Vherefore, not only in the empire, but in the neigh- 
bouring kingdonls, in 'Yes tern France, England, and 
IIungary, people and nations were stirred up to 
assunle the cross, and enrol thenl'5elves in that sa- 
cred arnlY, as Otho tells us at length. The expedi- 
tion, which was confirmed by signs and miracles, 
callIe to a disastrous end, anù the Christian soldiers 
perished, defeated by the infidels, by the just judg- 
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ment of God, and S. Bernard, whonl before all filen 
honoured exceedingly, was condenlned as an Ï1npo
- 
tor and a false prophet. !Ie thus writes on the 
subject: 'If 01 e of two things 11lust take place, 
then I prefer that men should l1lurnuu against us, 
and not against God. It is good for me that He is 
pleased to use me as a shield. I am ready to receive 
all the biting reproaches of IllY accusers. We said 
peace, and there ,vas no peace; we promised good 
things, but behold confusion.' lie then says in 
his own defence: 'As if we had acted with rashness 
or levity in the nlatter I 'Ve went forward openly 
in it, not as if it were a doubtful nlatter, at thy 
bidding, (nanlely, Eugenius the Pope,) or rather at 
the bidding of God through thee.' Then stating the 
reproaches of the people; '\Yhence can ,ve kno,v 
that the word has gone forth f1'0111 our LorJ; what 
n1Ïracles dost thou do that ,ve 111ay believe thee?' 
lIe answers as follows, addressing Eugenius: 'It is 
110t for me to reply to this, spare nle. Answer thou 
for me, and for thyself according to what thou hast 
seen and heard.' In these words he nlodestly ad- 
mits that he had wrought l11iracles in confinnation 
of his preaching. K 0 question could, or çan be 
raised as to the truth of the revelation and pro- 
phecy, but the 1110st high and unchangeable truth 
of God ,vas not understood by l11an; the counsel of 
men ,'''as one thing, that of God another; lllen had 
proposed to thenlselves a3 their object the subjuga- 
tion of J" erusaleln, for their thoughts are of the 
earth, glory, and wealth; and God, the eternal sal- 
tion of those who, in that expedition, had died for 
the faith and the Church. John, the venerable 
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abbot of Casan1ar
, made the matter kno
n to S. 
Bernard in a letter, in which he writes thus: 'I 
have been inforn1ed, my most dear brother, tl1at thou 
art greatly grieved at this affair-I speak of the 
expedition to Jerusalen1-that it has not prospered 
according to thy wish, and that the Church and 
glory of God have not increased as thou desiredst.' 
Then saying that the matter succeeded not accord- 
ing to the wishes of men, but the counsel of God,. he 
thus proceeds: 'But do not doubt what I am going 
to say; I make it known as to my spiritual father iI1 
confe:;sion. The patrons of this place of ours, the 
Blessf::d John and Paul, have frequently visited us, 
and I have questioned them on this subject; they 
replied and said, that a multitude of angels who had 
fallen have been restored in the persons of those who 
fell there.' Cardinal Bona applies this fact of S. 
Bernard to confirm the subject of which we are now' 
treating. Gravina, in discussing how false visions 
and revelations may be discerned from the true, 
vindicates the prediction or prophecy of S. Vìncent 
Ferrer, concerning the end of the world and the 
coming of antichrist. S. ..A..ntoninus, too, may be 
consulted on the subject of that prophecy."- 
vol. iii. pp. 201-4. 
Precisely the san1e phenOlnenon which we have 
observed in prophecy is equally to be discerned in 
the n1atter of visions and of private revelations, 
which last partake of the nature of prophecy. The- 
ologians teach that holy persons may see and hear 
in visions and divine locutions, according to the 
predi
pùsitions of their intellect and will. Their 
spiritual director is of a particular school of the- 
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ology, or they themselves belong to a religious order 
which has pet opinions, or they are attached to cer- 
tain pious and permitted opinions and practices, 
which are not defined or commanded by the Church; 
or they have fixed ideas in their imagination, or 
vivid pictures of a favourite nlystery, which pictures 
through frequent prayer have b
me habitual with 
tbelll ; and all these things tell upon their visions 
and revelations. Thus Eusebius Alnort thinks that 
if revelations are very theological, they ought to be 
suspected. No one (we do not mean by this to an- 
ticipate the judgnlent of the Church, yet pending, 
but) no one can read the revelations of Sister 1\Iary 
of Agreda, without seeing how full they are of the 
technicalities and minute subtleties of tbe Scotist 
theology. S. Bridget says that our Lord had a gar- 
TIlent on when he was scourged. Suarez following 
several of the ancient fathers, writes against this 
revelation; and IIurtado sinlply observes that S. 
Bridget no doubt said so because she knew that 
crin1Ínals who were to be crucified had usually one 
gannent left on them. Lancisius, speaking of the 
supposed revelation of S. Catherine of Sienna J against 
the I111111aCulate Conception, says that it did not 
COlne from the Spirit of God, but from her OWIl un- 
derstanding, as one of the spiritual children of the 
DOlninicans, from wbom she had learned it. And 
he adds: "'Ve lnust know that when pious persons, 
abstracted frOl11 the senses, speak, they ftequently 

peak of their own understanding, and are sonle- 
times deceived. This is certain, and persons expe- 
rienced in these things know it, and it is clear from 
Iluthentic ecclesiastical histories, and I could Dame 
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some holy ,,,"omen. canonised by the Apostolic See, 
whose sayings and writing3 in rapture, and derived 
from raptures, are filled with errors, and therefore 
not allowed to be published." It is not out of place 
to remark on this that there i.3 really no proof of S. 
Catherine having ever put forth such a revelation. 
S. .A.ntoninus Inentions that such an one was attri- 
buted to her; but it does not exist in the collection 
of her revelations nutde by her confessor, the Blessed 
Raymond of Capua : and Cardinal Gotti and 
Iar- 
tin del Rio pronounce it to be apocryphal, and to 
have crept in in later times, probably to serve a 
con troversial end. 
So far, therefore, as literary and intellectual inter- 
est is concerned, it may at once be granted that 
lives of the Saints written from an historical or a 
p
ychological point of view, are far n10re captivating 
and will influence controversially far more readers, 
and so will be more o
viously telling, than lives 
written in the style of those which con1pose this 
series. :\Ioreover, it would be a very important 
thing that th8Y should be so written. Neither 
would translation, except in a very few case
, be 
the successful n10ù.e of bringing then1 before the 
public. They 11111St be written by a native of the 
country for ,yhich they are intended, shaped for 
the taste of that country, directed against its 
prejadices
 or moulded to them, abridged in one 
part, amplified in another, and interspersed with 
reHections or conclusions suited to the genius of 
the national mind. Simply as literature, the 
present series of lives could not stand by the side 
of them. If men want to pass away a few hours 
2 
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in reading less graye than history, and less light 
than fiction, or if they want to inlprove their n1Ïnds, 
and get edification at the same time, or if they de- 
sire to catch the spirit of a particular epoch of the 
Church or a special religious order, or, which i::; 
COlIllnonest of all, to spend tilue on a book which 
shall lead thel11 on and entertain then1 like the life 
of 'Yelling ton and K elsun, and yet let theln feel 
or fancy that their interest has all the while been in 
religion-then such literary lives of the Saints 
,vould be just the books fur thel11. The external 
charities of our dear 
. ,rillcent of Paul, would be 
extren1ely and profitably interesting to many a 
reader, who would find a minute description of his 
lllethod of prayer insufferably prosy and dull. The 
dashing boldness of S. Ignatius would fix attention, 
,,-here the secrets of hi
 spiritual life ,yould repel it. 
The acute governn1el1t of the "Society of Jesus by 
the Venerable Vincent Caraffa, would engage read- 
ers, to WhOll1 his curious and Inarvellous practice of 
the presence of God woulll seelll so nlllCh puerility 
and triLsh, or, at best, luatter fur confession, but Ull- 
,vorth y as 111aterial for biography. For the pra.ctice 
of the Pre;;;ence of Gvd was his special gift, in which 
he seen1cd to surpass S. Peter of Alcantara, of whoIn 
it is said, in the Report of the Cause of his Canoni- 
zation, that his love" is inferred fr0111 the way in 
,vhich he perseveringly kept his n1Índ intent upon 
God, so that he scarcely ever departed frOlll a sense 
of His Presence, fr0111 divine n1editation and prayer, 
like ardent lovers, who day and night think faith- 
funy and intently of the beloved object. This is 
moreover confinned by the efficacious purpose and 
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continual care he nl:lintained of hil11self, and his 
a
tions and. thoughts, so as not to offend God, whom 
he loved so nluch ; of which amol13st other proofs 
he gave this, that for three consecutive years he 
always walked with hi.3 eyes shut, that he 111Ïght not 
beholù anything to occasion his offending God, or to 
distract his sense of God's presence." Furthermore, 
lives written on this plan would be very effective as 
,veapons of controversy. They would allay irrita- 
tion, subdue prejudice, invite attention to Catholic 
doctrine, and settle satisfactorily many of the pre. 
liminaries of cunyersion ; and he would do a great 
work for the Catholic body in this country, who 
woulù eUlbark in such an undertaking. 
But it may be objected: "Do you l11ean to sar, 
then, that the li\?es of the Saints would be less 
spirituaì if they were more interesting? Does their 
being interesting destroy their spirituali ty?" Cer- 
tainly not. But they would be less spiritual if 
lllore interest of a foreign kind, ,dlether historical 
or psychological, were introduced into them. "\Yhat 
would Inake then1 lllore interesting to you perhaps 
would nlake t11el11 less spiritual, because their spiri- 
tual character is what interests you least. To you 
the life of the Saint is the pill which you can only 
swallow when it is disguised with the life of the 
great man. The secret training through which the 
IIaly Spirit led his soul is only tolerable so far as it 
is intellectually connected with his exterior actiuns; 
and the fine shades of difference in the exercise of 
virtues, as between the faith of S. J fine Frances de 
Chantal, and the faith of S. Call1illus of Lellis, is 
not discernible by you, because it is not a matter 
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which you happen to be interested in. But then 
another man 11l:J.Y reasonably 8ay, 'Yell I you have 
your taste, and I have lnine. To nle it is a l11at- 
tel' of little Hunnent how F. Caraffa governed the 
Jesuits, but every word dropped ever so casually 
about his practice of the Presence of God, interðsts 
me imulensely. I get a little tired with an the 
orders, confraternities, asylums, associations, schools, 
orphanages, and n1Ïssions of the great apostle ot 
Paris ; but ,dlat there ,vas in his exterior life, 
,vhich without n1Ïracles could lnake hilll so great a 
saint, and keep hinl recollected when he was al- 
,vays so busy,-this is what interests, arrests, ftlsci- 
nates nle. St. Ignatius, starting frOl11 Paris like a 
knight-errant, in search of spiritual adventures, is 
tmne to Ule, cOlnparecl with St. Ignatius preparing 
his points for 11leditation over-night, years after God 
had given him the gift of infused conteulplatioll. 
The fact is, no one is to blanle ; neither you nor the 
lives of the saints. You have sin1ply taken then1 for 
sOlnething they do not profess to be ; it is a body 
of literature with which you happen to be only 
partially, very partially in sympathy. If you want 
to read the Life of a saint and can get none but 
these, you must read the chronological part, and skip 
the virtues. All I conlplain of is, that you are a. 
little unreasonable: you take up a Blue Book at your 
spare Inolnents, and then \vondér it does not le:J.(1 you 
on like Guy ::\Iannering. Yet if you ,vere on a 
cOlllmittce of the House, or h
d got SOlne hobby 
about education, or the prevention of crinlC, or the 
\\'orking of secondary punisJunents, the Rlue Book 
,\
ould beconle D. luxury, and Guy nlannering an 
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impertinence. If you read these lives of the saints 
with any other view than to BECO)IE THEREBY )lORE 
CLOSELY -eXITED "nTH GOD, I shoulJ have thought 
they were of all books the 1110St uninteresting. 
'Vithout stopping to enquire whether the objector 
would be content with this answer, it is plain that 
to dispose of the objection satisfactorily, we must 
COllie to a clear unJerstanding about the nature of 
spiritual reading. .....-\...nd first, what spiritual reading 
is not. It is not the lnere reading of books about 
God and religion, because they interest us, and at 
our own discretion, and with no particular reference 
to our spiritual condition at the tÏ1ne. Religious 
reading is not what is technically nleant by spiritual 
reading. Spiritual reading, then, is a devotional 
exercise, to be perfonned at a fixed hour and for a 
deternlÌned time; it has to be done in a particular 
way, for which the saints have laid down rules, as 
that it should be a little at a tilue, read pausinglr, 
interspersed with ejaculations, and, which is observa- 
ble, some have reconllnended, first that it should not 
be in a book which attaches tIle intellect; and se- 
condly, that a book should not be read quite througll, 
in order to lose the intellectual interest which com- 
pleteness n1ight give. This last was the rule of 
F. Cons01ini, the friend of S. Philip, and the first 
novice-n1aster of the Oratory. It is to stand in the 
same relation to our daily nlental prayer that the 
can of oil stands in to the lamp; it is as 11luch as 
possible to bear on the subject of our particular 
exanlen of conscience at the time, the vice we are 
trying to eradicate, or the virtue we are endeavour- 
ing to naturalize in ourselves ; it should run, there- 
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fore, rather in subjects, and portions of books, tlutn 
in authors and whole works: and
 for the most part, 
it should be under the guidance of a spiritual di- 
rector, and limited by his choice. It is 111edicine, 
and so we 1nust not quack ourselves, and take it out 
of our own heads. 
Thus, saints have been formed by the irnitation 
of I(Clnpis; S. Francis of Sales w.as fnrnled, if 
w.e 111ay use such a word, on the Spiritual Combat 
of Scupoli; the Theatine spirit runs all through 
hÍ1n ; it is the spirit of th
 Congregations of the 
Church as distinguished fronl her Orders. K ow, 
without foolishly comparing the one book with the 
other, it is plain the 
pirit of the two is yery dif- 
ferent, and we 1nay give one to one person, the other 
to another, or both to the same persons at different 
tilnes. Again, there arc few persons to w h01n that in- 
estinmble treasure of the Church, Uoc1riguez's Chris- 
tian Perfection, is not suitable; and few to ",h01n 
Surin is suitable, or S. John of the Cross, or B. 
Henry Suso ; and fewer still who could safely read 
Guillorè, or TauIer, or Cas sian, or Baker's Sancta 
Sophia, or even some parts of Gerson: and to fix 
this or that particular book for this or that person, 
Ï1nplies neith8r condenlnation nor con1parison of the 
,vorks thelnselves. Religious cOllul1unities, too, 
have their own ways. The beautiful spirit of the 
Visitation grows ahnost bitter and its superiors 
ahnost irritable at extraordinary ways of the spiri- 
tual life. S. Jane Frances, quite one of the 1110St 
1yonderful saints, said Rodriguez and Da Ponte 
1vere enough for her. So entirely is spiritual read- 
it;lg a daily exercise, having strict reference to our 
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spiritual condition and warfare at the time. It is 
part of a system, part of a day, and goes along with 
the lueditation, the exanlen, the lllortification, the 
intention of cOlnnlunion, and the ejaculation. 
And it is for spiritual reading, in this sense, that 
these Lives of the Saints are intended. Thus, to 
quote frolll Rodriguez, ,vho in his treatise on prayer 
gives a separate chapter to spiritual reading, it ,,"'a3 
this exercise which S. Benedict ordered in his Hule; 
anel of such importance did he account it, that he 
appointed two lllonks to go ronnel the monastery at 
the fixed hour to see that everybody was" n1aking" 
his spiritual reading; and one of the Rules of S. 
Ignatius is as follows: "The religious should twice 
a-clay enlploy therein the titne allotted for exan1en of 
conscience, for meditation, and spiritual 'Joeading, 
and with all po
sible care and diligence apply thel11- 
selves thereunto in the Lord. Anel the superior, 
or 8piri tual prefect, is to take care tha t each one 
daily en1ploys therein the time allotted for these ex- 
ercises." And Rodriguez adds: ,,, Hugo of S. Victor 
says that a servant of God was counselled by a reve- 
lation, to discontinue the reading of all sorts of intri- 
cate, or hard n1atters, anel apply himself to read the 
lives of saints, and other books of the like nature; 
and that, by this 111eanS, he made very great progress 
in piety." 

Iental prayer is worth very little, if it does not 
lead at once to mortification of the passions, and the 
acquisition of solid virtues. Yet it is hard to keep 
to this. The understanding is ready to range about 
as proud as a peacock and as pert as a nlagpie, in 
the limits of the subject to which we confine it; and 
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the imagination can easily run a,,"ay with our good 
resolutions, and nlake poems of the composition of 
place. But the 'v ill is slow to be set on fire, as if it 
,vere very asb
t; and self-knowledge drains into 
us with an effort, and painfully, drop by drop. 
Hence the inlportance of succouring our prayer by 
the particular eXalnen of conscience, and also by the 
fixed subject of our spiritual reading. Trying to be 
good is dry work, in the long run, when the effer- ' 
vescence of sensible fervour has done singing and 
sparkling. Its interest is sinlply frOlll its inlportance, 
and only they who try can tell what a rigid, unmnia- 
ble task-nlaster is perseverance; it makes life like a 
perpetual waiting all day to go out and watching 
for the dislnal rain to have done, when in fact the 
day is not going to clear up at all. This is trying 
to be siInply good; to get up into the regions of 
God's merciful consolations, we Inust put more 
heart into our efforts, and ailll a little higher. 
'Vhen we think of imitating the Saints, and for 
an instant a flash of light passes before us and we 
dare to deenl it possible, it is not the recollection of 
their miracles, or their ecstasies, or strange gifts, 
,,,,hich after the nlOlnentary hope makes our hearts 
die within us. It is the staid perseverance, the 
lifelong effort, the continuous strain which cast us 
down and nlakes us feel how far off fronl our attain- 
ments is heroic virtue. F. 1\Iartin de Esparza, who 
wrote òll the virtues, 'was also one of those whose 
suffrao-es on the cause of the Venerr..ble Cardinal 
o 
Bel1arn1Ìne, were printed, and in it he speaks as fol- 
lows: "It is not in holy confessors, as ill nlartyrs, 
that heroicity of virtue is discovered in some one 
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or other exterior work, very arduous, difficult, and 
adn1Ïrable, because such a particular act can seldom 
fall in the way of holy confessors, or of n1any of 
then1, to do ; and where it has fallen in tlleir way, 
and they have done such things, they are not for 
that reason èspecially esteemed and reputed heroes 
of holiness, but because, before and after it, but 
particularly up to the time of their deatb, they have 
persevered in a continuous, uninterrupted course of 
innocency of life, doing everything according to the 
evangelical precepts and counsels. with those cir- 
cunlstances in each action which tend to the sunlnlit 
of perfection, as to their substance and nlanner, 
with a firnl and intense contenlpt of all earthly 
things, and a corresponding adhesion to God and to 
things divine. Now this way of life, pursued uni- 
fOrIllly and invariably for a long time, :fc'ìr surpasses 
the condition of human nature left to itself. That 
is truly invariable and inconstant for n1any reasons, 
but above all, because of the continual as
aults of 
passions, conflicting at intervals with each other, yet 
always in league to seduce unto pleasure, and at 
last drawing men away ftonl all virtue, much more 
from the highest degree of virtue. TVhei
eas that 
sltblime and lon.? unvaried 'rule of action dotlt so fen' 
tJ
anscend t!te condition of man's natlli'e, that it ap- 
l)roacltes closely to the essentially changeless holiness of 
the DiÛno 
ratu}Oo, and therefmoo of itself Sl!tfices fOi
 
et'angelical hm
oicit!J, because it oj itself constitutes a 
'lJlan pm-feet afte}
 tIle 'inannei' that OW" Fat/lei" in. lzea- 
'Ven is pe1fect. But in Bellarn1Ïne, so renlarkably 
stainless was his course in such a life, and so entirely 
pelfect in e(lc!I, tlti'l9 !tis 'mode of action, alnlost from 
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mere infancy to his seventy-ninth year inclusive, 
the last of his life, that throughout that long tillle 
no one 'vas able to discern in hinl any sin, even 
venial, ,vith p
rfect deliberation, nor yet any trace 
of Ï1nperfection respecting the evangelical counsels 
or the rules of religion. There is nå occasion to 
produce any single witness to prove this, because 
our ,vhole sUlnmary is full of such panegyrics on 
oath, and others, not indeed on oath, but well worthy 
of belief
 and certainly convincing, on account of 
the en1Ìnent qualitie3 of the deponent3. "'\Vhat can 
be' said to the fact that in the general confession of 
his whole life, nlade upon his deathbed, the confes- 
sor could scarcely find sufficient matter for a valid 
ab3olution 1 This long course of action, therefore, 
and lvay of life, unstained, perfect, anti exemplary 
in every condition, tÏ1ne, and place, does of i t::;elf 
prove conclusiyely the heroicity of all the virtu
s 
of Cardinal Bellarmine." 
Yet, as if this unearthly perseverance ,,?ere Dot 
enough to humble us to the dust, theologians must 
needs add to it the further l}uality of perseverance 
,vith facility and delight. Benedict Xlv.... speaks as 
follows: "",\, e 111ust also observe, that excellence in 
the virtues cannot be said to be proved by acts, 
lwwever manifold and heroic, unless Euch acts were 
elicited promptly, easily, and with delight, as Scacchus 
shows at length. as follow:-): '
\.n ease and readiness 
in the power of producing virtuous acts is the nlark 
and sign of a habit already acquired. Further,. 
pleasure in producing the act is the nlark of a habit 
already acquired, and intense in degree. Lastly, if 
,vith this pleasure there be united a sweetness felt 
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by anyone in eliciting any act of virtue with a vimv 
to some supernatural end, prompted by charity, 
such sweetness and delight is a 111ark and sign of 
heroicity, which doth naturally cause a certain 
readiness anù delight, together ,vith sweetness, in the 
faculties producing special acts." In fine, to answer 
in the affirnlative to a question as to the existence of 
heroic virtues, it is necessary tIm t the hero should 
alwa.y.; have been the same, that is, that he should 
not have strayed frûm the path of virtue, as Cardi- 
nal de ...\..guirre teaches. 'But in whatever degree,' 
says he, 'heroic virtue is possessed, it not only does 
not perll1it any vice, or deliberate bad actions of any 
kind, but not e\
en the Olnissioll of any action, most 
admirable and perfect, according to the several cir- 
cumstances of person, time, and place, wherein it 
ought to be exercised. Wherefore it never allows of 
anything low, anything nlean, or any even pardon- 
able imperfection of luanners, on full deliberation, 
but at all tilnes and p]accs retains that sublin1Íty of 
soul, tending with all its Blight to the highest good- 
ne

, and to the following of God; although herein, 
as we have said, there are degrees, the highest, the 
n1iddle, and the lowest, according to the highe
t, 
middle, m
d lowest intensity, more and l110re with- 
out any certain limit.' " 
X ow see how this bears upon the Italian method 
of writing the lives of the saints upon the processes 
for canonization. The spiritual reading of persons 
is to be directed to the acquisition of confidence in 
GOll, or of hun1ility; and as example is so much n10re 
attractive than precept, they are referred to the 
liveg of the saints. They haye not to hunt about 
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for stray anecdotes, which they nlay or may not 
relnelllber to have found scattered through the lives, 
a troublesome as well as distracting occupation. 
But they can 
ee how confidence in God was prac- 
tised by St. Jane Frances de Chantal, and then by 
St. Ignatius, and then by some contenlplative nun 
in her interior trials, and then by some bishop 'with 
fl, set of disorderly clergy, or a missioner in the weari- 
ness of travel and inlprisonlnent, or a novice under 
the little daily mortifications of cOlnnIunity life; 
and the same with Inl1nility, and the other virtues. 
They can turn to it all, as easily as to an article in an 
encyclopædia, and see the various guidance of the 
IIoly Ghost exemplified in the lively, real revelations 
of the heroisln of the sr.ints. The SaIne Inethod is 
equally convcnient for the preacher 'with his se1'-. 
mons, or the novice-n1aster with his conferences. It 
forn13 for all a sort of sumnlary of spiritual theology, 
nluch 11101'e attractive than the mere rules of a spiri- 
tual treatise, and kindling in us all the while a 
more personal interest in those ,vho have power in 
]leaven, as well as a deeper veneration for them, anq. 
a Dlore solid devotion to them. 
II ow deeply does the practice of the invocJ.- 
tion of saints enter into the spiritual life uf the 
saints thenlselves, and how conlpletely does the 
sanIe pTactice lie ahnost unused upon the surface 
of the devuut life of ordinary Catholics! It is 
astonishing how closely the invocation of the saints 
goes along with an interior spÎ1'it; thongl1 on first 
thougl1t it ,,-oulJ. not have seenIed likely. In- 
deed, this is one of many illustrations which 111ight be 
brought forwarJ, to show ho,v much of the spirit of 
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holiness is concentratel1 with an especiül power and 
vivid force, in what seen1 the accielent:ll parts, or 
ornamental practices of the Catholic system, in 
those things which the ,vorId nlore particularly 
means when it uses the word" popery." Surely 
to us tIle anecdotes in the lives of the saints are 
not simply interesting, or in.structive, or edifying; 
they are far lnore; they are voices to us frOlll 
spirits who love us, and can aiel us, and with whom 
we can enter into the closest relations of prayer, and 
who can do Inore for us in gaining the very virtue 
we are aiming at, than w"e can do for ourselves, 
because they can obtain for us greater grace. It 
was the very jealousy of this l11atter which filled the 
Spanish Jesuits with such suspicion of Father 
Alvarez's prayer of quiet. One of the Father Pro- 
vincial's objections was, "It leads nlen to forget the 
Saints and vocal prnyers." Ho,v many a Inan
s 
daily comnlunion with his angel, or his patron saint, 
or even the founder of his order, is nothing 1110re 
than an ejaculated Ora pro me. How little does it 
enter with us, as it did with the Saints, into the 
substance and solidity of their devotion! And 
why? Bec
use it is not so much that the Saints 
excelled us in love, as that they towered above us 
in their gift of faith. 
The interest then which those who are fond of 
the lives of the Saint.s take in them is derived from 
two sources. One is the plactical bearing of these 
biographies, a9 spiritual reading upon 111en 
s daily 
lives, their prayers, 1110rtifications, self-knowledge, 
and devotional practises. Everything which fìJrnlS 
an integral part of their self-discipline and their in- 
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tercourse with God, lllust of necessity be interesting 
to them just in proportion to their earnestness. 
IIow can that fail to interest them which has its 
place in each day's struggle, which is continually 
finding an echo in the wants and experiences of the 
innlost heart and conscience, or con1Ïng like a ray of 
lióht into dark places, or drawing us closer to our 
celestial guides and patrons 
 IIow can that be dull 
,,-hich is an earnest or a melllorial of telllptation re- 
sisted, of duty done, or of sin forgi,-en? II ow can 
those fonnal chapters which treasure up accumu- 
lated examples of one particular virtue SeeIl1 tire- 
SOllle, ,,,hen the renlclubrance of then1 is so often, 
like another guardian angel, staying faithfully by 
the side of conscience all the day long, nlaking nlen 
sweet-lnannered, and gentle-worded, and Lright-faced, 
when they would othenvise have been quick, or 
rude, or bitter, or sullen, while the anecdotes speak 
to 113, like so nlany voices, one cheering on the other, 
and ll1any doing what one would perhaps haye fhiled 
to do. Ah! holiness is a life-long occupation. Each 
day has its work; each duty its tenlptation; eac
l 
struggle its place in reference to the chain of graces' 
COlllpassionately intended for it. 'Ye cannot rest on 
our oars, and then reSllllle our toil as before; the 
streanl we are rowing against runs far too rapid for 
that. These lives of the Saints, therefore, are interest- 
ing in the SaIne sense as nleditation is interesting, or 
eX3.luina tion of conscience interesting, or preparation 
for confession interesting. Not that this is their sole 
interest; but it is their chief interest and their own 
peculiar kind of interest: a sober, solenln, practical, 
and constant interest, which ,veal'S well, and has to 



OF THE LIYES OF THE S.1IXTS. 31 


do with the presence of God and the hun1Íliation of 
ourselyes; and the world has after all nothing worth 
talking about but these two things. 
Yet it ùoes not at all follow that, because spiritual 
reading is of so llluch inlportance, therefore eyeryone 
must have lives of the Saints for spiritual reading. 
There must be elbow-roOlll for the taste of the indi- 
vidual in'spiritual, 30'3 well as in other matters, per- 
haps even more than in other matters; and it is 
very far from our wish to convey the idea that those 
who find the lives of the Saints uninteresting are on 
that account wanting in holiness and the love of 
God. 1Ye are defending ourselves, nùt attacking 
others. There is abundance of spiritual reading 
besides the biographies of saints, though these last 
enjoy, beyond all other kinds, the advantage of the 
example and authority of the saints themselves. 
Only, men should not conlplain of the lives, because 
their taste is not satisfied in them, especially when 
they conie to see that it is their own mistake to 
have looked for what they want in the wrong place. 
And after all, are they 110t losers by this taste of 
tlleirs? just as a man is a loser who has no eye for 
scenery, or no ear for nlusic, or no appreciation for 
some one of the fine arts? they have a sonrce of 
pleasure and of profit less than ,ye; we have an 
instinct and a sense more than they. It may be 
that it only accidentally helps to make us better; 
but that is a great thing of itself, and then there is 
the enjoYluent of our additional sense beside. 
It is of importance to get this view well into our 
minds. l\Ien, especially when they have a favourite 
pursuit, are apt to attribute a certain llloral ex- 
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ccllence to the taste for it and the enjoYlnent in it. 
Yet this is very narrow-n1Ïnded; for it is a bad argu.. 
nlent which ,vould D1aintain that a particular 
ll1edicine D1Ust be good for everyone, because it 
has been good for us. God in the abundance üf 
His nlercy lets all things do us good; and so when 
've interest ourselves in some special thing for IIis 
sake, lIe blesses it to be a n1(2anS of grace to our 
souls. lIe condescends to do our will and to go our 
,yay, so long as it be His glory in which we are 
allowed to interest ourselves. 'Ye shall forfeit this 
blessing, if we set ourselves up as a rule, or sit in 
judglnent on others, ,vho may 111ake less den1onstra- 
tion for God, and yet be far n10re generously and 
unreservedly His in heart. There can be no question 
that the "turn" for hagiology, and those provinces 
of ascetical an(l nlystical theology which belong to 
it, is a l]eculiar taste, or 8yn1pathy; and one alas! 
which is easily separable frOln quiet, firm mortifi- 
cation of ourselves, from real enlightened austerity 
of life, or painstaking struggle for solid and un- 
ostentatious yirtue; just as a taste for doglnatic 
theology is no evidence of an earnest desire to save 
our souls. I-Io,v many faults should ".e escape if 
we did not make little Catholic churches of our. 
selyes, to give the rule to others! How much Inore 
of honest joy and graceful pleasure should we h
'tve 
in the good which others do, how n1uch nlOre helpful 
sympathy in their works and enterprises, how Inuch 
1110re of hopeful interest an1 of sanguine diligence 
and of easily satisfied contentn1cnt jn all the little 
ventures men are Inaking round us for the glory of 
God and the 
aying of dear souls,-if only we re- 
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n1elnbered that all works are good which we do not 
know to be spoiled by self-love, and we only kno,v 
this of our own, and if, moreover, w'e persuaded 
our good angel ever to be whispering to us that 
God's "col11mandnlents are exceedingly broad," and 
that we cannot "rnn tIle w
y of those comn1and- 
n1ents" until lIe "enlarge our hearts." 
But although this practical interest is the chief 
one which nmny take in the Lives of the S
nts, 
there is another which if less important, is still 
luore various and fertile, and arises from many 
sources. 'Vhen a man has given hÍ1nself up to tbe 
service of God, and is penetrated with that contempt 
of the world and its pursuits, which n1ust come at 
last from assiduous meditation on eternal truths, 
then the character of God, the occupations of the 
next world, the interest of souls, the secrets of tbe 
spiritual life, the knowledge of Jesus Christ and 
the fathoming of His mysteries, become the absorb- 
ing passion of his soul: though he may exhibit 
that passion in a diversity of ways, Just as a man 
in the world with an engrossing pursuit lays hold 
of everything which illu. nttes or tells upon his 
favourite occupation with a vivacity which astonishes 
others, as he finds meanings in things, or puts in- 
terpretations upon theln which one not possessed 
with the same ruling idea would never drean1 of, so 
is it with the spiritual man. lIe finds nlllCh in the 
Lives of the Saints, which he perceives at once is, 
in his case, adn1Írable rather than in1Ítable; but it 
is not on that account without deep interest to him, 
nor yet without practical interest to him, as it leads 
him to a more fervent love of God, and to more 
3 
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frequent and heartfelt adoration of IIis unspeakable 
compassions. Lives ,vhich are to others a nlere 
glare of visions, ectasies and revelations are to hi In 
full of wisdom and of teaching; they join them- 
selves on to other things; they confirm or bring out 
divine truths; and they seenl tû Inake us better 
acquainted with God, our dear Lord, and our future 
companions in bliss; and they either create or deepen 
a devout and joyful wonder, full of the savour of 
Divine "\Visdom, and of that spirit of understanding, 
which is a gift of the I10ly Ghost, the joy of con- 
templation, and a foretaste of the life of the angelic 
spirits. 
Nay, even this feeling of wonder caused by these 
things in the Lives of the Saints, is akin to a high 
gift. If God so wills, it may soon pass on to that 
admiration which suspends the soul in contemplation. 
St. Augustine and the mystics ,vho follow him, 
make this wonder to be of the essence of contenl- 
plation, and all the schools admit that it is a pro- 
pertyof it. "The spirit of man," says St. Bona- 
venture in the Itinerary, "is not freed in eternal 
things by meditation, nor does it repose in them, 
until by contemplation what it sought is shown to 
it; but as soon as it has found what it sought, the 
spirit by a kind of acquaintance, fastens on it with 
a.dmiration, and then meditation has passed into 
contemplation." But long Lefore that, the humble 
wonder ,vhich the Saints' lives excite in us will 
enable us to find in them, what St. Augustine says 
the same wonder helps us to find in Scripture. "For 
admiration rouses the desire to draw that, which 
causes us to ,yonder, and it is in this way that the 
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spirit of Dlan, sounding the depths and sublime 
Dlysteries, couched beneath the 1anguage of the 
prophets, draws Jesus Christ out of the secret places 
of the IIoly Scriptures, as the fisher draws the fish 
with line and hook." There is a great blessing in 
s
eking IIiIn, a greater blessing in finding Him; 
and what more practical than to be blessed by lIim, 
whether we seek Hiln and seem to find Him not, or 
find lIim because we have sought IIim, or find Him 
,vhere we never dreamed of seeking? 
S. Gregory the Great thus speaks of this \Vonder, 
and of the true worship which it contains. (
Iorals. 
ii. 10.) "It is after another manner that the 
angels speak to God, as in the Apocalypse of God 
they say, ,V orthy is the Lamb that was slain to 
receive power, and riches, and wisdonl; fur the 
voice of the angels in the praises ôf God is the 
very admiration itself of inward contemplation. 
To be struck dumb at the marvels of Divine 
Goodness is to utter a voice, for the emotion of 
the heart excited with a feeling of awe is a mighty 
utterance of voice to the ears of a Spirit that is 
not circumscribed. This voice unfolds itself as it 
,\Tere distinct words, while it moulds itself in 
the innumerable modes of admiration. God, then, 
speaks to the angels when His inner will is re- 
vealed to them as the obj ect of their perception; 
but the angels 8peak to the Lord when by nleans 
of this, which they contemplate above themselves, 
they rise to enloti0ns of adn1Ïration." 
,,-r e can but allude briefly here to these vari- 
ous sources of interest, which many find in the 
Lives of the Saints: and find in them, be it re- 
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mell1bered, in proportion to the bold keenness 
and childlike silnplicity of their :fi1ith. Surely in 
these days when the truths of God are "dimin- 
ished" 
llnong the children of men, we n1ay say that 
the first thing we need is faj th, and the second 
thing faith, and the last thing faith also. The heart 
of charity waxes cold, and the ann of hope numb, 
in proportion as the eye of faith grows din1. 
It 11lay sound like a contradiction or a conceit, 
yet in truth there is nothing which so brings home 
to 11s the beauty, the glory, and the security of 
faith, as the study of the wonders in the Lives of 
the Saints. Ecstasies are nothing to the magnifi- 
cence of faith; visions are less clear than the light 
of faith, less n1eritorious, less worthy of God and 
less dear to God; strange heights of prayer are but. 
as mountains in the shade, con1pared to the soft. 
nlisty brightness on the l)oly sUlnn1Ït of pure faith. 
And yet this light of faith, with its privileged free. 
donl fronl delusions, is open to us all, in the low.est 
walks of Christian precept and ordinary obedience. 
Faith by an intelligible exaggeration may be said 
to comprehend God; for it proposes IIim to us Si
l- 
ply as lIe is, silnply as God, in all His vastness 
find variety of divine perfections, whereas a yivid 
gliInpse of SOlne one attribute is aU that is accorded 
to a vision. 'Vhen God speaks to us by faith, says 
S. Francis of Sales, He does it in the way of in- 
spiration. In this life we cannot know God as He 
is, neither by vision nor rapture: but by faith we 
at least helieye in IIim as He is, and we can do 
IIÍ1n no higher honour ,,,hile in this state of pil-. 
grim age. This has been well stated by F. Kouet 
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('Conduite. i. 9-1). He says; ,., "... e cannot obtain 
perfect union, which is the end of prayer, except 
in two ways. One by the light of glory which 
n1akes us see God cleariy, uniting that adorable 
objeet to our ul1derstanà.ing without intervening 
lnedium and withotit species. The other by 1\ 
right of grace, which serves to dispose find prepare 
11S for tì1Ìs sovereign happiness. Now -an1ong all 
the lueans which prepare 1...S for it, that which has 
I1l0st proportion and reselnb
ance to the light of 
glory, is the light of faith, which S. Thomas calls 

n that account a ray, a spark, an outflGw, a par- 
ticipation. of the beatific ligIlt. Fot' ðll the "Conso- 
lations, aU the sensible devotion, all th.e visions, 
!revelatioIls, interior w"ords, and in. fine, all that 
the underst&nding can c0nceive, all that the ,vill 
can tast
, all that the imagination. can ricture to 
itself, a
l that the appetite cßuld desire, all that 
the senses could ta.ke in, have no proportiCìn with 
Gòd. God is in nowise that which aU th.is repre- 
sents tù us. He is infinitely abov,e it all. Faith. 
is the ORe thing which proposes I{inl to us as He 
is, and it has this resenlblance to th.e E.ght of glory, 
that it believes God such as He is, w
lÏle the other 
ß
es Rinl clearly such as He is. Hence COllles the 
great credit which faith enjcys with GGd, who 

an refuse nothing to prayer lllacle in the light 
of an heroic faith. This ought wonderfully to 
.console those who have no sublime elevations of 
é pirit in prayer; for even those who have them, 
if they wish to go to God in the way at once nlost 
lofty and n105t secure, 11lUSt raise themselves aboye 
cll these extraorJinary fa,-ours, and walk by the 
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path of faith, that through darkness they 11lay 
reach light, and by blinding thel11selves they may 
be illun1inated." It is ,veIl to bear this in nlind, 
now' that we a 'e going to speak of the sources of 
interest there are in the admirable and less in1ita- 
ble portion of the Lives of the Saints. 
1. The first source of interest is in the variety of 
the ,,-ays in which God vouchsafes to lead the souls 
of lIis ser\rants, disposing 311 things so strongly and 
yet so sweetly. The harmony which there is in all 
their ways, even in those that sem11 to contradict 
each other, brings out the difference between divine 
,visdom and the Inaxims of the ,yorld, and fills the 
soul with a sense of joyous w'onder. Just as upon 
8ül1ctifying grace, set in motion by the visitations 
of actual grace, the whole structure of Christian 
ascetics is raised, so upon the seven gifts of the 
IIoly Ghost, called out by the actual in1pulses of 
the same Blessed Spirit, the spirituq). nlan beholds 
three marvellous telnples rise, the temples of l11YS- 
tical theology, full of supernatural lights, and hung 
over with glittering trophies of the Saviour's love, 
and beautified by innumerable and varying re- 
flections of the Divine Perfections. 
As in the ascetical, so also in the mystical system, 
the three theological and the four cardinal virtues, 
are the seven pillars of the temples ; only they are 
elicited or exercised in a different way. As this 
matter is somewhat important, and throws great 
light on the lives of the Saints, as well as nlakes 
several remarks in this Essay more clear, w'e Dlay 
be excused for drawing it out at some length. The 
Catholic "
riters on the virtues seenl for the most 
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part to follow the teaching of Plato, rather than 
that of Aristotle, so far as regards the cardinal vir- 
tues. That great philosopher divided them into 
the civil virtues, the virtues of purification, the 
virtues of the purified soul, and the virtues of 
the ideal Goodness, "which is Goù. So S. ThOlnas 
illu5trates the four cardinal virtues as civil virtues, 
by the following references: Prudence, 3 I\:.ings, Ï\-. 
29; J lIst ice, Ps. lxxi. 1 2 ; Fortitude, Ecclus. vii. 6; 
T el11perance, Eccles. x. 17 :-as virtues ûf purifica- 
tion ; Prudence, Provo iii. 13, 
latt. x. 16. Tem- 
perance, Tobias iii, 16, Job xxxi. 9 10 ; Justice, 
Eccles. iv. 33; Fortitude, Tobias v. 13. And these 
last enter into the notion of the heroic exercise of 
virtue, as well as those of the purified soul, which 
belong to the highest Saints, though this is contrary 
to the opinion of sonle writers. 
Our readers must kindly bear with this dry 
statement, ,vhich nlay be illustrated first of all, 
by what is said by F. Antonio Gonzales, the 
Dominican, who wrote a dissertation on the vir- 
tues of S. Rose of Linla. His words are given in 
:Bene.lict XIV. Having premised that heroic 
virtue is a certain enlÌnence of virtue in its hiO"h- 
a 
est degree, and having divided the virtues into 
those of the civil class, of purification, and of the 
purified soul, and "having observed that ordinary 
virtue corresponds to the via pltl-gati-ra, virtue of 
purifica tion to the via illuminativa, and virtue of the 
purified soul to the via unitiva, he concludes as fol- 
lows: "'Y e infer fronl hence, that virtue in the 
path of illun1Ïnation is not heroic, inasl1lllCh as it 
acts not with readiness and d
light, but ,dth diffi- 



40 O
 THE IXTEREST AXD CHARACTERISTICS 


culty, because of the indolence of tbe will, which i
 
Dot yet inflamed by the ardent union of loye. Only, 
therefore, virtue in the state of union, has this 
facility, inasllluch as it worketh above the ordinary 
measure, easily, and without violence or opposition 
of the will. 'Yherefore, just as any virtuous nlall 
ordinarily acts in things of small and trifling ac- 
count, so he who has attained to the happy state of 
union, deals with things most difficult, for the love 
of God, with continual readiness, with a tranquil 
n1Ïnd, and as it 'were, naturally. Accordingly S. 
Thomas and other authors say tllat heroic virtue 
does not belong to the process of purification, but 
to the purified soul; that is, it is virtue in the state 
of union. But the union with God, in which heroic 
virtue consists, is not that union which is ordinarily 
made by grace in the path of purification, but it is 
the 11lode of union that exists between the already 
purified soul and God, by a certain substantial con- 
tact, ,,,,hereby He is felt to be present and united 
,,'ith it. Then does that union take place, when the 
spiritual powers of the soul, so far as the condition 
of this life permits, cling unto God; the intellect, 
too, by ahnost continual, and as it were, evident 
knowledge of Him; and, lastly, the will and the 
love not lllerely of desire, but, in a manner, of en- 
joynlcnt, since it is the possession of God, although 
imperfect, because lIe is not clearly seen." 
This is the one opinion; we lllay be allowed to 
call it the least pr()bable. The opposite view is 
that the virtues of purification, although it is an 
imperfect state, luay yet be heroic, and so sufficient 
for canonization. Cardinal de Lauræa says: ".A. 
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sÏ1nilitude unto Christ, which arises fron1 the hero- 
icity of virtue, does not consist in such an entire 
and perfect purification of the passions, that these 
are quiescent, without any perturbation at all, as 
they will be in the Blessed, and as they 1yere in 
Christ our Lord, and in the Blessed V'lrgin ; also, 
this similitude unto Christ may consist in a certain 
relative 'purification, which, ,,,ithout taking away 
absolutely the fuel of sin, and the passions, r.estrainH 
them so that they hardly rise at all, or very slightly." 
The Auditors (jf the Rota, in their report in the 
cause of S. Peter Regalati, write thus: "The virtue3 
are possessed in two ways; :first, in a common aud 
human way, and thus are the virtues caned civil, as 
nlan is a social being; secondly, in a way excellent 
and eminent, and a
 it were, divine; and such vir- 
tues are called heroic or Divine. The way in which 
these heroic virtues are possessed is also two-folJ ; 
one, when nlan is striving towarùs perfection, and 
thus are they purifying virtues; the other when 
man bas already attained to it as far as is possible in 
this life, and then they are called the virtues of a 
purified soul, like those of the most Blessed Virgin, 
and some who in the world have reached perfection. 
For the purpose of canonization, ho'\vevér, these vir- 
tues of a purified soul are not necessary, but it is 
enough that they should belong to the course of 
purification, 'Which a,)'e equally hetoic." Cardinal 
Capisucchi, in l1Ïs suffrage in the cause of the .Vene- 
rable Bellannine, and F. Garzoni, General of the 
Servites, in the sanle cause, maintain the like opin- 
ion in a very striking way; so that Benedict XIV. 
thus sums up (i. 59) : "In a word, the readiness, 
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alacrity, and pleasurable feeling, requisite for a n1an 
to be said to work heroically, do not exclude the 
passions, but are conlpatible with them, and so nluch 
the 11lore if they ".Je in a low degree." 
But we have stated above, and we know that 'we 
are not borne out in it by all mystical writers, that 
the edifice of 111ystical theology is built entirely upon 
tbe gifts of the Holy Ghost. No,v tbe truth or 
falsehood of this view will depend in great measure 
on the question debated in the schools, whether in 
order to be exercised in an heroic degree, the virtues 
must necessarily have one of the seven gifts annexed 
to them, and accompanying theIne l\ladeIna admits 
that in our Blessed Lord an lIis operations were by 
the gifts of the IIoly Spirit; but that in the Saints 
thése gifts only sOlnetimes concur, and are not ne- 
cessary to heroic virtue, because the intensity of a 
habit is of itself sufficient to produce the requisite 
ease, prOlnptitude, and pleasurable feeling. Cardinal 
de Lauræa is not content with this, as he considers 
the intensity of the habit win not do all that is asked 
of it, and that there needs a new principle, higher, 
nobler, and more efficaciously exciting, and this can 
be nothing else but one of the gifts of the Holy 
Ghost. Benedict XIV. gives it in favour of the 
Cardinal's view, as being more in accordance with 
the mind of S. Thonlas, and Rosignoli thus beauti- 
fu1 enforces it in his treatise on the discipline of 
Christian perfection. "Then doth God lIimself 
alone move the n1ind of a man, not only by the in- 
fusion of the theological and moral virtues, but also 
by the gifts of the Holy Spirit, ,vhich are enume- 
rated in the book of Isaias, wisdom, understanding, 
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counsel, fortitude, science, piety, and fear of tbe 
Lord, which are the nlost excellent supernatural 
habits, and always acconlpany charity. For although 
God always has an open entrar:ce into the soul of 
man, by the infused virtues, ,vhether theological or 
Dloral, yet for the exercise of the highest offices of 
virtue, He imparts to lllan those l1ighest gifts, 
whereby, as it ",.ere by chains binding it to I-Iimse 1 4 
He turns the soul in all diTections, whither lie wills. 
Such as these the philosophers happily called heroic 
actions, or the actions of a purified soul. But the 
Holy Fathers called them spiritual, dei:fic and Divine. 
For they which are breathed upon by this Divine 
Spirit, are not so much men, ás in a manner gods; 
such as were so nIany patriarchs, prophets, apostle
, 
and apostolic men, who by reason of the
e most ad- 
mirable gifts, are looked up unto by lllortds, as 
persons greater than ordinary, as heavenly luen." 
Thus in the view' of these action
, with which llIYS- 
tical theology is concerned, the gift of understand- 
ing must quicken the exercise of faith, that of fear 
the virtues of hope and t
mperance, that of wisdom 
the exercise of charity, while prudence calls in tÌle 
gifts of science and of counsel, justice the gift of 
piety, and fortitude the gift which bears its own 
name. This theory will be found in practice to give 
out divisions and subdivisions of nIystical theology, 
less teasing and less like faulty di vision, if ,ye may 
ventuTe to say so, than those followed by seyeral 
mystical writers. 
N ow to return to our 1\1 ystical Temples. There 
is first of all the temple of prayer, the yanous 
kinds of contemplation, the ways of God dealing 
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,vith souls at prayer, and all those deeps of the hid- 
den life which the spirit of nutl1 sounds and explores 
at prayer. There are 111any things there far above 
hinl who gazes; perhaps all of them are so. .....:\.nd 
yet they feed his soul, even while they kindle his 
desires; and he seen1S to be practising for heaven 
while he is learning love and awe amid the over- 
powering mysteries of that shrine; just as a child 
learns so much in the beauty of a church and before 
the burning lanlp of the tabernacle, whose dread 
significancy he is yet too young to cOlnprehend. 
Then again there is another teulple of the states of 
the soul, into which it pleases God to throw it; and 
this is hardly less Inarvellous than the first. Therein 
are all those nlysterious purgations of the spirit 
and interior trials which are the preludes to the 
higher degrees of union with God, the espousals 
and the marriage of the soul. 
Therein are the ten anulzing lives of Divine 
Love, which St. Bernard, St. Thomas and St. Bona- 
venture expound: the Salutary Languishing, 
Cant. ii. 5. the U Dceasing Search, Ps. civ. 4. the 
Persevering Labour, Gen. xxix:. 20. the Unweary 
Endurance, 
Iatt. v. 10. the Illlpatient Desire, 
1)s. lx:xxiii. 2. the Swift Course, Ps. cxviii. 32. 
the ,.,.. ehenlent Daring, Ps. lxxii, 25, 26. the In- 
dissuluble Binding, Phil. i. 21. iii. 20. Gal. ii. 20. 
the Burning Sweetness, Ps. xxxviii. 4. and la5t 
of all the Perfect Similitude, 2 Peter i. 4. 
Therein are souls likened to the Passion of their 
Lord, with wounds and crowns, which are SOllle- 
times visible in their bodies. and sometimes are 
known only to thenl3elves. There, too, are lives, 
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which live on the Blessed Eucharist alone, for like 
our Lord, they have other food that those around 
them wot not of. There are persons reduced to the 
simplicity of our Saviour's IToly Childhood, like 
Sister 
Iargaret of Beaune, 
I. Olier, and SOlne 
others. There, too, are the wounds of love, its 
chains, its langours, its swoons, its unions, of which 
mystics tell us. It would be endless to enUll1erate 
them all. But to him who looks on these things 
from far off, and turns dizzy at the view, ho,v 
dwarfed does all the world appear, how weak the 
bands of telllptation, like the mere withs that Sanlp- 
son snapped, and how full of rest, inexplicable rest, 
is the thought of God, and of God's delight to be 
,vith the children of lnen. 
Then there is the third ten1ple, the nluseum 
of tIle gifts of God. There are visions, raptures, 
extacies, flights, glories, healings, tongues, prophe- 
cies, discernments of spirits. There are strange 
graces which have no nmne. There also is the 
visible con1paniollship of angels, and their sensible 
presence; there, too, are Divine locutions of various 
kinds, which S. John of the Cross has classified. 
There also fire gifts ,vhereby the senses can teU, 
nay, as in S. Pascal's case, inanimate relics, where 
the Body of Jesus is in the Blessed Sacrament. 
There also are the delicate operations of the five 
spiritual senses, the taste and touch of the win, and 
the sight, hearing, and smell, of the understanding, 
of which the lnystics record such transporting ef- 
fects. 
This is one of the n10st difficult points in 
mystical theology, and one about which writers 
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most of all contradict each other. One thing, 
scholastic philosophy, to which nlysticism must after 
all subnlit, inlperiously requires, that these exterior 
senses should not be considered distinct faculties 
from the menlory, understanding, and will. The 
doctrine seenlS to have COlne first from the book De 
Spiritu et Anilna, so long attributed to S. Austin. 
Those who \vish to pursue this interesting sub- 
ject will find the true doctrine in S. BeInard's book 
on the nature of Divine Love. But the text book 
of all the lllodern 11lYStics has been S. Bonaven- 
ture's Seven Paths to Eternity, particularly the 
sixth path. Da Ponte's general Preface on :illen- 
tal Prayer, prefixed to his :àleditations, and the 
thirteenth chapter of the third treatise of Scant- 
melli's Direttorio 
Iistico, may be consulted with 
advantage. Boudon, in his K.ingdom of God, lllight 
mislead by his phraseology, as, what he means by 
the interior senses are only four, and are the com- 
mon sense, the iInagination, the "estimative 
I 
faculty, and the memory, and have nothing in 
comnlon with tIle senses "\ve speak of. But to, 
retuI n. 
These are the beautiful things of love, the hea- 
venly profusion of the Spouse of Souls, whereon 
the reader of the lives of Saints is called to gaze; 
and ,vhat is the effect which they have upon hiln? 
lIe looks upon them frolll afar; by those heights he 
measures the lowness of his own attainnlents; he 
does not covet to be ,vhere he knows full well he 
should but turn dizzy and fall; on the contrary, he 
bles5es God who has led him of little faith by the 
common ways, yea, if so be, by the very commonest 
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of common ways. But he has seen enough for a 
great ,vork in himself; enough for a contempt of 
himself he would once have thought unreal; the 
power of the world over him has gone; scenes or 
things which once teased or interested hin1 are 
now as nothing to him; they harcll y crosg his 
thoughts. He has seen God at ,vork in His most 
honoured yet secret laboratory, the souls of saints; 
he has had glimpses and realizations of another 
,vorld, and they have purified his spirit, killed old 
passions, sown fresh loves, and have n1ade a ne,v 
man of him, because, above all other effects, the 
sight and knowledge of these things have humbled 
him exceedingly, these three temples of Prayer, and 
States, and Gifts. 
1Yhen we speak of the dependence of all the su- 
pernatural visions and revelations of the Saints upon 
scholastic theology, we mllst not be understood to 
rule it absolutely, for that would be going beyond 
the moderation of theologians themselves. It is 
difficult to speak too strongly on the subject, be- 
cause of the countless delusions which haunt the 
higher walks of the spiritual life, yet to make the 
rule absolute would be a dangerous exaggeration. 
Hurtado wrote a tract on the crimes which generate 
a suspicion of unsoundness in the faith, and in it he 
says, speaking of private revelations. "Þ..... revelation 
which is against the common opinion of the fathers 
and theologians is not for that reason diabolical, but 
nevertheless it requires greater attention:and a more 
severe examination." Del Rio, in hi::; disquisitions 
on )Iagic, a book which may be recommended to 
the perusal of those ,,
ho are interested in n1eSlller- 
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iSH1, acl1nits that there may occur in the private 
reyelations of the Saints SOllie things inconsistent 
,vith reason and truth, according to the comn10n 
opinion of thc810gians, but he says, "'Y e deny that 
there is anything in their revelations which is plain- 
ly contrary to the sincerity of the Catholic faith, or 
w'hich cannot be reconcile
 with it. If anything 
should perchance contradict the n10re general opinion 
of the schooln1en, it is not therefore to be condemn 
ed at once as erroneous; for, piously and prudently 
understood, it l11ay be established on the authority 
of approved writers and sound reason." 
Benedict XIV. quotes l\Iatteucci as teaching that 
a private revelation is Dot to be considered false, 
because it involves even circu1l1stances about our 
Blessed Lord or our dear Lady which are not in t;crip- 
ture, tradition, the definitions of the apostolic See, 
or the writings of the Fathers; for he n1aintains, 
that the definitions of the popes, fathers, or theolo- 
gians, are not contradicted by doctrines eXplaining 
,,'hat those definitions neither explain nor contain y 
and that there is nothing strange in a private person 
having a revelation on a n1atter not decided by the 
,. 
Church. To illustrate his nleaning, he puts the 
dispute between the Thomists and the Scotists, 
,vhether if Adam had not sinned Christ ,vould have 
COll1e in virtue of the present decree, and he says 
there is no reason why we n1ay not suppose that 
God should reveal the true answer to anyone. Rut 
then he objects to himself, n1ay I not be accused of 
novelty of doctrine? To this he replies, that" that 
kind of novelty is to be avoided, which introduces 
new doctrine, which enjoins 'another faith, and 
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finother rule of life, or breaks up Christian disci- 
pline, or is hurtful to the sahration of the souls, and 
tenJs to their destruction." 
The great pontiff, Benedict XIV., who is our 
guide in all questions of this nature, the St. Thon1as 
of canonization, speaking of the same charge of 
noyelty of doctrine, says, (iii. 369,) "Our faith, 
indeed, as' to its substance, ha3 not increased, al- 
though now S0111e things are explicitly belieyed, 
'nollicIt Jm.Jîw}'Zy 'lcere not knO'lcn." S. Thon1as, in 1h
 
Se
unda Secundæ, asks, whether the articles of the 
faith have increased in the course of time, and gives 
the following answer: '10 As to the substance of the 
articles of the faith, there is no increase of them in 
the course of tin1e, for whatever later generations 
believe was contained, though implicitly, in the faith 
of the fathers who have gone before us. But as 
regarJs the explanation, the number of the articles 
has increaseù, because some things are explicitly 
known to later generations, which to forn1(;r genera- 
, tions were not explicitly known." 
'There are some curious instances of revelations at 
issue with th
ology given by Gerson in his tract on 
the Humanity of Christ. 'Yhen the revelations of 
Sister )lary of Agreda were examined by the Holy 
Inquisition in Spain, F. Ossorio, a Jesuit, put in a 
celebrated suffrage which is quoted by Pope Bene- 
dict, wherein he 111aintains that certain discrepancies 
with scholastic theology, or the disclosure of things 
not contained in definitions, were no bar to the ap- 
proval of the revelations of S. Bridget and S. l\Iary 
l\Iagdalene of Pazzi, and so can be none to the 
approval of those of Sister 
Iar'y of Agrcda. On 
4 
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the other hand Gravina, in his Lapis Lydius, and 
Arauxo, in his 
loral Decisions, n1aintain that all 
revelations are to be rejected whereby a Inatter is 
said to be revealed, ,vhich is still nlattcr of opinion, 
and not defined by revelation. It is plain that 
Benedict XIV. is of the contrary opinion. 
But it is on the death-bed chiefly that the sweet 
variety of grace is manifested at once n10st openly 
and 1110st affectionatelJ. In the awfulness of the 
struggle, and all but in the presence of God's eternal 
judgn1ents, the soul acts with the n10st unaffected 
solemnity, and the senses being deprived of their 
activity, really fornled habits corne uppennost and 
disclose themselves. Scacchus has a very striking 
passage about this in his Notes of Sanctity, (sect. 5. 
c. 6.) frOll1 which Benedict XIV. has drawn so 
largely. "In the last agony and struggle of the 
servants of God are clearly seen their habits of 
virtue, their desire of eternal, and contenlpt or 
ten1poral things; and on that account all that 
happens to them in the last nl0111ents of their life 
l1as to be carefully considered: nanlely, in the Act
 
of those devout nlen, whose worship, beatification 
and canonization the Church has to determine. For, 
as virtue is a habit, as 1\?e have already said and 
l)roved, and as the essence of virtue lies not in the 
act, but in the habit, as all theologians and philo- 
sophers teach, in the last agony, therefore, the 
acquired habit of virtue principally manifests itself 
and shines forth wIlen the natural senses and natural 
powers, both interior and exterior, elnbarrassed by 
the strength of disease, are prevented from exerting 
their own fUllction3. Then, indeed, ,ye doubt not 
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that sorne acts, as it were involuntarily, proceed 
from habits acquired in the long practice of virtue, 
and, tlH
refore, habits of yirtue, already acquired, 
must be of necessity ascertained from the acts of 
that last agony. For this cause we say that the 
whole conduct of servants of God in their last 
agony nlust be considered, such as sayings, move- 
ments of the body, of the eyes, groans (if any) 
and other things separately, the words they utter 
aO'ain3t the enen1V, and of exhortation to the b y - 
o I 
standel's, anù finally, those, by which in dying, they 
commend themselves to God; so that not only the 
faithful may learn fronl their example, how to de- 
part out of this world, but that we ll1ay be able to 
derive proofs from these signs, of the habit of the 
evangelical virtues, ev
mgelical perfection and ho- 
liness. " 
This doctrine of Scacchus may minister conso- 
]ation to son1e who haye been afflicted by the cir- 
climstances under which their friends 01 relatives, 
recently converted, have died. Converts, profess- 
ing a warnl anti ardent devotion to our Ble
sed 
Lady and S. Joseph, have drawn near their end, 
and in that last hour our Blessed Lftdy seems to 
be passed over, or certain adjuncts of Catholic de- 
yotion, such as the frequent sprinkling of the bed 
with holy water, not to be rightly valued. ",Yhat 
was uppermost in their devotional conversa tion 
when well hardly makes its appearance at that 
S olellln crisis, and the religious feelings actually 
expressed are such as might be expected from a 
pious Protestant dying in good faith, tbe desire of 
the Sacraments always excepted. ",\... e know the case 
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of a person ,vho was suppos.cd to be in his last 
agony, and who, during the. few lllonths 'which had 
elapsed since his conversion seellled to have a strong 
devotion to the 1\lother of God, and especiaIly to 
her Inlll1aculate Conception; and Jet, when he ,,-as 
assured he had but a few nlinutes to li,.e, and he 
"ras already facing, as best he could, tIle eternal 
judgnlents, he never called on our Blessed Lady, 
nor alluded to her existence. lIe seenled to see 
nothing before hinl but God, and what was distinct 
,yas rather even the PerSall of the Eternal Father 
than of our dearest I..Jord. Now this is often pain- 
ful to Catholic friends. A cold chi
ling doubt 
comes, whether after all the faith of the departed 
was right, whether there were not SOllie lingerings 
of old heresy, that evil spirit once exorcised, or 
whether frOlll bad confessions or some secret fall 
in the inconul1unicable tel
lptationR of that last 
hour he had becOllle Satan's prey, or wllether he 
had not been insincere and hypocritical in his loud 
professions of orthodox devotion when in health. 
But these are only the cruel refÌnelllents of self- 
torture, which either excessive grief or wild affec. 
tion wreak upon thcll1selves. It is plain the true 
account of the lllatter is that these persons have 
not been long enough in the Church to have ac- 
quired cOlllplete habits of Catholic c1eyotion; and 
just in proportion to their piety and devotion, 
according to their light, befoTe their con\rersion, 
so ,,-ill be the absurbing strength of the old habits 
and old traditions of their past religious life. Let 
it not be doubted that l\lary nlay be at many a 
death-bed, assisting in all the plenitude of her 
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nlajestic love and her 111aternal rights, when not 
so much as her name trelnbles on the sufferer's 
lips; and that the evil spirits fly as truly from the 
drops of water 'wherein the n1Îgh t of the Cross 
and the benediction of the Threefold N allie, and 
the hallowing of the IUI11mculate Church of Christ 
'-' 
Iesides, though the faith of the dying man in these 
blessed helps has not yet passed into a fÜrJnecl 
habit, and so is now obscured by the n1Ïst3 of suf- 
fering and exhaustion. They who die brethren of 
Jesus 111USt needs die in Joseph's arms; for the 
Lord's brethren 111USt be Joseph's chilJren; and 
t he Guardian A ngel will not forget to call hinI, 
though thé sufferer 111ay forget to invoke hinI, nor 
will the dear patriarch neglect the office to which 
Jesus has appointed hirn, because in the poor dying 
convert pain and weakness assert their enlpire, and 
the old nlenlorÍes rise up frOln hidùen springs and 
inundate later ones. Nay, the Church too, sweet 
)lother, thinks lightly of the lips alone, und her 
golden key opens the treasure of indulgences to 
hirn who, in that last hour, has the nallles of Jesus 
and 
Iary in his heart, anù has been in the habit 
of saluting thenl in health. r 'Vhy shou1<.1 grief be 
curious to find a shallow' in the unfathOlnabJe 
Jllercies ûf the hour of death? God i::-, nI03t pre3ent 
when most needed; and if 11is love is so prodigal, 
exubel'ant, and ''londerful in less necessities, why 
should. we dremn otherwise than that it surpasses 
all comprehension in the greatest necessity of all? 
Think of Jesus, and it is easier to believe that 
many are say cd who seelll to nlake bad deaths than 
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that one w'as ever lost who lllade what 1001
ed like 
a good one. 
Yet even "rhen thus in the awful presence of 
their Judge, the Saints do not feel alike. There IS 
no uniforn1ity of awe and sacred fear, because of 
the dreadfulness of the crisis. The shape and fashion 
of their sanctity conles out with more individuality 
than ever; and the diversity of the operations of 
the 1Io1y Ghost stands out before us, like an illu- 
n1Ïnation. There is the falnous case of St. 
Iartin, 
,vhich exen1plifies the various, even opposite con- 
duct, of the same virtue, the virtue of hun1Ïlity. 
"Then he canle to die, Sulpicius Severus, his bio- 
grapher, tells us that he said, "Lord! if I 31n still 
necessary to Thy people, I refuse not to labour: 
Thy will be done." The words have beCOllle a sort 
of proverb in the Church. Long after, St, Thoma3 
of Villanova pronounced the following panegyric on 
the ".ords of St. l\Iartin: "0 noble expres:,ion O! 
adlnirable c11arity! Did he say less than )108es or 
Paul? :JIoses prayed to be blotted out frm11 the 
book of life for his people: Paul wished to be 
n 
anathema fronl Christ for his brethren; l\Iartin, for 
the sheep conlnlitted to his charge, not only endures, 
but pray
 and entreats that he lllight be detained 
fron1 glory. The glorious prelate had one foot 

llready in Paradise, and he draws it willingly back, 
that he n)ay serve his brethren. lIe had securely 
reached the desired shore; through love of his 
children he returns to sea, and for his beloyed sheep, 
like a good 
hepherd, exposes himself again to the 
dangers of shipwreck." St. ThOlnas of '--:il1anoy3, 
comes to die himself, and Benedict XIV. tells us 
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out of the Bull of his canonization, that he also 
used the same words as St. )Iartin, though they are 
not recorded in F. J\Iailllbourg's life of the Saint. 
'Yhen our own S. Philip came to die, the Bull of 
Canonization relates of hill1, that "when he was 
lying sick, and those who stood beside hill1 begged 
hilll, at least for their sake, to pray to God in the 
words of St. )I[utin, Lord! if I am still necE.'ssary 
for Thy people, I refuse not to labour, he replied 
with the greatest humility, I alll not St. :Uartin, 
neither have I eyer thought n1yself such an one as 
he: if I thought I was necessary for you, I should 
believe myself to be lost." Look also at th
 death- 
bed of St. Francis of Sales, assisted by Father 
Fourier, provincial of the Jesuits in Lyons: "But 
though Fourier encouraged hÏ1n again to recite the 
prayer of St. )Iartin, Lord! if I an1 still necessary 
for Thy people, I refuse not to labour, he never 
could be persuaded to use it: he replied, I anl an 
unprofitable selTant, unprofitable, unprofitable I" 
.So also we find another curious manifestation of 
hUllÚlity, in the death-beds of those who have 
SU111nled up their goo:! works to those who stood br. 
'Yho nlore hUlllhle than St. Bernard? yet when 
he was dring, he said: "Three things I comnlend 
to your Ì111itation, which, in the cuurse I have 
run, I relllenlber to have observed, according to nlY 
ability. I trusted less to 111Y own understanding 
than to that of anotber. 'Vhen injured, I did not 
seek to punish the wrong-doer. I would giye scandal 
to no one, and if it happened that I did, I removed 
it as well as I could." PallaJius in his Lausiac 
history giycs tile following as the dying words of 
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the Abbot Anuph, "Fr0111 the tinle I possessed the 
name of our Saviour upon earth, no falsehood has 
eyer proceeded out of Iny 1nouth. I have partaken 
of no earthly: food, but an angel fron1 heaven has 
.. 
daily sustained I11e with celestial bl'ead. Saying 
these and such like things, on the third day he gave 
up his spirit, which was iUlnlediately taken by 
angel;:; and the choir of 111artyrs, and carried to 
heaven, while they (his disciples) looked on, and 
heard the hymns that were chanted." Similar also 
,,,ere the last words of the .A,bbot Panlbo, "I do not 
renlen1ber ever to have eaten the bread of idleness; 
and I do 7,Wt 'repent of anything I hcæe et"81' said, e-z;cn 
to tltis hour." This anecdote of the famous solitary 
of the desert of Nitria acquires great light fr0111 the 
account of his first essay in the eren1itical life, ns it 
is given by Father l\Iarrin, the l\Iinim, in his Lives 
of the Fathers of the Desert (ii. I(3). It' appears- 
that S. Pmnbo left the ,vorld in his youtl), and 
b 
fore he had learned to read. Accordingly, on 
his arrival in the desert, and before he had put 
himself under the spiritllal direction of the great 
S. ..c\.ntony, he asked an aged solitary to teach hin1 
SOllle psahl1s, and enable hinl to learn thenl by 
heart. The good father gave hin1 for his first 
lesson those ,vords of the 38th psahn, "I said, I 
,vill take heed to Iny ways, that I sin not with my 
tongue." These ,vords ,vent to Pan1bo's l1Cart. 
lIe said they were quite enough for the present. 
lIe forgot his mnbition to know psahns by heart, 
and took the würds rather for his rule of life, 
though it seelHed at first sight an odd rule for a 
solitary in the desert. IIowever, the bargain was
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that as soon as he had 11lastered those word
, he 
was to return to his preceptor, and take another 
lesson. Six 11100n:3 passed, and there was no 
Pambo. The aged solitary knew the wiles of the 
devil, and was affectionately solicitous about the 
perseverance of his young di
ciple. ...t\..t last one 
day he found hinI, and gently rebuked hinl for 
not having returned to his cell for another lesson. 
Pambo replied that he had not learned the first 
one yet. Later in life one of his friends jokingly 
&sked hin1 if he had learned that first lesson yet. 
lIe replied that he had barely done so, though he 
had been nineteen years about it. This enaLles us 
to nnders tand his d y iug words. 
In the sixth lection of the second nocturn on the 
Octave of St. Dominic, in the Dominican Breyiary, 
the following fact is quoted, which is given at length 
fin F. l\Iahyendas' Annals, "Then having sent for 
twelve of the elder and more eu1Ïnent fathers, he (S. 
Dominic) 111ac1e a general confession of all his 3Ïns to 
the prior of the conv<:nt at Bologna; and when that 
sacred duty had been perfoTlned, he said to those 
around hin1, Lo, 11IY most dear brethren, by the sin- 
gular grace of God I am a pure virgin at this day: 
if you too will cultivate a purity, you will wonder- 
fully advance in sanctity of life and the sweet oùour 
of noble reputation." 
'Yho is not rcn1Ínc1ed by all this of that holy 
boasting, which by an inIpulse of the IIoly bpirit 
the great ....\postle gave vent to in his second epistle 
to the Corinthians? 'Yho does not renIeluber the 
words of holy Job, xxix. 14. "I was clad ,,'ith 
justice: and I clothed ill.yself with IllY judgment as 
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,vith a robe and a diaden1. I was an eye to the blind 
and. a foot to the Innle. I was the father of the poor, 
and the cause that I knew not I searched out 1110st 
dilî3en tl y ?" Or the ,vords of Ezechias, (I 
aias 
xxxyiii.) "I be:,eech Thee, 0 Lord, ren1ember 1l0\V 
how I have "Talked before Thee in truth, and with 
a perfect heart, and have done that which is good in 
Thy sight?" or those of Sara, (Tobias iii. 16.) 
"Thou knowest, 0 Lord, that I never coveted a 
husband, and have kept nlY soul clean fì'onl all lust. 
Never have I joined myself with tbe1n that pIny; 
neither have I 1nac1e 1uyself a partaker with thenl 
that "Talk in lightness?" or those of K ehenlÏa5, 
(2 Esdras v. 19.) "Remember Ine, 0 my God, for 
good, according to all that I have done for this 
people ?" 
Yet the Sanle yirtue of hunlÍlity nloved S. Juhn 
of the Cross, as Father Philip of S. Paul tells us, 
"not to suffer thelll to relate in his presence, ,d1nt 
he had. endured in the refornultion of his order. 
saying that his sins only were to be Inentioned, 
and the merits of Christ's Passion." Kay, in on.e 
cause of a servant of God, whose nanle is not given, 
this humility fanned a difficulty. Benedict XIV. 
thus relates the incident: "'Yhen I w-as Pronloter 
of the Faith, I objected, in the discussion of tbe 
cause of a certain servant of God, that he COlll- 
mended himself to God in his last agony, placing 
his trust in llis n1ercy only, to the exclusion of 
those works of mercy which he had done in his 
life-time. I said. it was matter of faith that the 
just truly and properly n1erit by ,yorks of piety, 
as it is said in S. 
Iatthew, Your reward is ,ery 
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great in heaven; and that the Council of Tr .3nt 
anathenlatized those who luaintained that the just 
ought not, on account of the good works done b J 
them in God, to expect and hope for eternal re- 
conlpense fr0111 GùÙ through His lllercy and the 
lllcrits of Jesus Christ, even though they lllay per- 

evcre in well doing and in keeping the Divine pre- 
cepts unto the end: and that it conc1elnned also 
those who lllaintained that the good works of a 
justified luan were the gift of God in such a sense, 
as not to be also the merits of the justified; or that 
the justified nlan by good works which are done by 
hiln through the grace of God, does not truly n1erit 
an increase of grace, eternal life, and the attainn1ent 
of eternal life, if he dies in a state of grace, and an 
increase also of glory, But the postulators earnestly 
,contended in reply, th
t the SaIne holy Council taught 
that, as 110 pious ll1an ought to doubt of the mercy of 
Gqd, so also e,-ery one, cOD
dering hin1selZ and his 
own werrkness, Dlay be in fear and dre
d of his Own 
grace; and because in nlany things we all offend, 
everyone ought to have before his eyes severity and 
judgment, as well as mercy and goodness, and there- 
fore the servant of God, in question, because of the 
doubtfulness of his own justice, anù the danger of 
vain-glory, rested all his trust in the nlercy and 
goodness of God alone. It is therefore written in 
Daniel ix. 18. 'It is not for our justifications that 
we present our prayers before Thy L'1C e, but for the 
multitude of Thy tender lllercies,' and in St. I.uke 
xvii. 10. '''\'
hen you shall have done all these things 
that are cOlnlnanded you, say, "\Ye are unprofitable 
servants.' In the collect for Sexagesim
 Sunday, the 
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Church thus prays, '0 God, who seest that we confide 
in no action of our own;' and in the collect of the 
secret in the seconù Sunday in Advent, 'Since we 
bave no 1nerits.to phmd, assist us by Thy protection;' 
and in the Canon of the Consecration, 'Into whose 
company, do Thou, we beseech Thee, admit us, not 
considering our n}erits, but granting us Thy forgive- 
ness.' The subject is eXplained at len3th by Thonlas 
Stapleton, Cardinal Bellal'mine, and 1uany others." 
There ,vere others to whOlll the thought of their 
good ,yorks cmne at the hour of death as a ten1pta- 
tion from the evil one. l\Iaffei lnentions sOlnething 
of this sort in his life of St. Ignatius; and ThOlnas 
à I
empis tells us that Rupert de Silvà, a canon 
regular, ,yas harassed in his last agony by a devil, 
who appeared in the likeness of a monk lately de- 
ceased, and tried to breed in hinl thoughts of vain- 
glory, by representing to hÜn the good works he 
had done. 
In 1110st 111en lnllllility would lead then1 to wish 
to see their dying bed surrounded by prie
ts, re- 
ligious and devout friends, to help thell1 with 
spiritual comforts in that elire extren1Ïty. The 
smne undoubted lnllnility caused St. ROlllUald to 
send all away that he n1Îght die alone. St. Peter 
Dmnian thus relates the stury : "On a certain day, 
his bodily strength began to fail, and the disorder 
growing upon him, he became greatly fatigued. 
Towards sunset, he cOlnuIanded the two brothers 
who were by hÍIn, to go out, shut the door of the 
cell after theIn, and return in the 1110rning to say 
D1atins with hi1n. They, anxious about his en<.1, 
went out unwillingly, not indeed to rest thelnselves: 
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but, lest their master should die, they remained near 
the door of the ceH in painful anxiety about that 
talent of precious treasure. They tarried for some 
time, and listened attentively w'ith curious ears, but 
when they heard neither the 1110vements üf his 
body nor the sound of his voice, they conjectured 
truly what had happened, and breaking open the 
è.oor, rushed violently in, kindled a light, and found 
the body of the saint lying on the ground, his 
blessed soul having been carried to heaven. The 
celestial pearl lay there, as it were, neglected, but 
to he laid up with honour, in the treasury of the 
Great I
ing. lIe died as he had foretold, and passed 
to the place for ,d1Ïch he hoped." 
Again, hun1ility would most of all pr0111pt n1en to 
seek eagerly for the last sacrmnents and fortifying 
rites of the Church when in their agony. This is 
so strongly felt, that in the Congregation of RitC3 
enquiry is always n1ade upon this head; anù Bene- 
dict XIV., when pron10ter of the faith, objected, 
but groundlessly, to the canonization of S. \
incent 
of Paul, on the ground that he had not received the 
"\"'ïaticum. lIe had in fact communicated that 
morning. Yet this yery hunÜlity led S. Ignatius, 
who knew by revelation he was dying, not to ask 
either for the Yïaticulll or Extreme Unction. It 
is one of the most singular passages in the Liyes 
of the Saints, 
Ind curiously characteristic of the 
::mint himself. (Life ii. 41, Orat. Edit.) " Pietro 
Ribadeneira was questioned on this subject by Bar- 
toloilllneo Perez, assistant in Spain, who enquired 
why the holy father did not ask for Extreme Unc- 
tion when he knew that he was at the point of 
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death; he replied as follows: It is extrenlely prob- 
able that the Saint had knowledge or received a 
revelation of his death; otherwise, when he was 
one who so seldom nlade a positive affinnation, he 
,vonld not have repeated it with such confidence to 
Polanco, or so earnestly sought the Papal Benedic- 
tion. But his 1Jï"udence and hwnility prevented his 
asking for the '....iaticum, or for Extreme Unction; 
for since the doctors consiùered that his illness was 
not dangerous and made light of it, he could not 
ask for the sacraments without saying that they 
'vere in error, and that he was better informed 
a'0out his illness and his death than they,vere, or 
else that God had revealed it to hinl, and the Saint 
judged that this was inconsistent with the virtues 
of p,'uclence anclltlnnility. Ilaving theretòre received 
the sacranlents of confession and conlmunion in the 
ordinary lnanner, and gently ordered Polanco to ask 
the Papal benediction, s:> as to 
atisfy his devotion 
as far as he was able, he yielded all the rest to thG 
opinion of the physicians who stood there." 
See now how various can be the operation of one 
virtue exercised only in one act, hunÜlity in dying; 
and let us learn therefore the wisdonl of a large 
heart and wide charity and broad interpretation of 
other men's actions, while we adore flin1 of whose 
profitable nlanifestations in all their countless di- 
versities, it has been said, "But all these things one 
and the Salne Spirit ,vorketh, dividing to everyone 
according as lIe will." 
Though it is not nec
ssary for the illustration of 
our subject now, we nlay be forgiven for tran- 
scribing the account of the death of St. P 
ter of 
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Alcantara, which gathers up into itself all the most 
perfect exercises of humility which could be desired 
in that last passage. Its own beauty will apologise 
for its length. 
These are the ,vords of the Report of the 

udi- 
tors of the Rota: "It canle to pass, that, in addition 
t8 the infirmities ur.-cler which the servant of God 
laboured <luring his life, a feyer supervened, of 
which he believed he should die. 'Yhile it conti- 
· Hued upon hilll, though he was extrenlely enfeebled 
by it, he never omitted to recite the Divine Office. 
'Vhen he saw the affliction of the lllonks, he began 
to conlfort them, saying, "V èep not, Iny children, 
for the time is come in which the lllercitùl God will 
have mercy on me.' That evening he begged that he 
might receive the sacrament of the Eucharist, and 
when it ,vas put off till the 1110rning of the next 
day, he spent the ,,
hole night in nlOst sweet prayer 
and contemplation; and with abundant tears of, 
sorrow and contrition for his sins, frequently re- 
peated the words of the Psalmist: ' "ash me yet 
more frOlll 111Y iniquity, and cleanse TIle fronl my 
sin.' As one guilty of the greatest sins, and as if 
he were one ,vho for so many years together had not 
perfofllled the most severe and rigiù penance, he im- 
plored God to wash him 1110re and more, and to 
cleanse him from his sins, These words, proceeding 
frolll that divine affection, n1Ïnistered the greatest 
edification to the brethren present: and it was to 
them an occasion of shame to see their father 
, 
who had spent his whole life in the service of God, 
in prayer, divine contemplation and penance, 
thus at its close wash away his s
ns "\vith tears, 
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and pray God to cleanse bin1 from then1 more 
and more. He also added, Chasten me, 0 Lord, 
not according to nlY sins, but according to Thy 
great 111ercy. I hope, indeed, to be saved by Thee 
through the n1erits of Thy lnost holy passion. 
The day dawned, and when he knew that the lTIOst 
holy 'Viaticum ,vas conling, although weakened, 
find like a paralytic unable to 1110Ye, he threw 
himself at once, without any assist
nce, on his 
knees, and with clasped hands and incredible fer,- 
vour of 8pirit worshipped the Divine Sacran1ent, 
and received it with the greatest veneration, ,vith 
tears and holy awe, and begged that at the proper 
tin1e he nlight receive the lllOst holy sacrament of 
Extrenle Unction. Then fixing his eyes on the 
crucifix which he l1ad before hÌIn, with a serene 
countenance, and his spirit as it were on fire, he 
remained for sonle time in profound repose. 
in an extasy, and absorbed in God. 'Yhen the 
physician cmne, the luan of God asked him: 
'Yhen w"ill the longed-for tilne con1e, and the 
hour when I shall be delivered frOln this destru('- 
tion, and shall enter on the way of life? TI oJ 
physician replied, Father, that hour will SOO..l 
COllie, it is now drawing nigh. "Then the holy 
lnan hearJ this, he was affected with unutterable 
jor, and turning exultingly to God, he repeated 
w.ith a joyous look the ,yards of the royal prophet, 
'I rejoiced at the things that. were said to n1e; 
"
e shall go into the house of the Lord.' Early 
on the following day the sacrament of Extreme 
Unction was adlninistered to him; he received it 
with the greate&t devotion and reverence, and with 
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the most perfect arrange>ment of his person; and 
ag if suffering from no illness, he recited the psahns 
alternately with the prie3t and others. In imitation 
of his seraphic father S. Francis, he would Blake 
proof of his spirit of poverty eyen in death, so that 
he might die in that poverty wherein he had been 
born. 1Yi:,:hing to retain in death not eyen the 
habit he had on, he begged the Father Guardian out 
of charity to bury hilll in SOll1e old habit, having 
taken off his own. lIe then cau3ed his children and 
his brethren to be sUl1ulloned, and conunended to 
them observance of their rule, with due obedience 
to superiors; and seeing that the hour of his depar- 
ture out of this "Torld to everlasting joy was come, 
he enlbraced thelll with his arms full of charity, and 
gave thenl his blessing. 1Yhen this was done, the 
serntnt of God becanle quiet, and in that interior 
quietness he moyed neither hand nor foot for sonle 
time. \\'hen he can
e to hÌlnself he said to the 
111Onks, )ly children, do yon net see the most Holy 
Trinity, our Lady the nlo
t glorions \
irgin ::\lary, 
and S. John the Evangelist? llis face bemned with 
heavenly jJY, and with this divine vision, on bended 
knees, preaching to, and exhorting his brethren- 
as the Blessed )Iother Theresa says-and repeating 
certain yerses of the p
alll]s, he rendered his soul to 
God. IIìs bodily eyes remained clear and bright, 
to the admiratiun of all, and so continued till his 
body was COlllluitted to the grave."-pp. IGl-3. 
To sun1 up all, let us quote what Father da 
Ponte says of the variety of God's ways, in his 
preface to the life of :\Iarina d 'Escobar: '
Our great 
God and Lord, who in eyery age, and time, and 
5 
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state, is adluirable in Iris saints, would in tllese our 
days elect to lIimself a venerable virgin, nanled 
Donna 
Iarina d'Escobar; in whom lIe disclosed 
the inImense treasures of lIis infinite wisdom, 
charity, and Inercy, and the inestimable riches 
Qf lIis grace; conversing interiorly 'with her, and 
11'lanifesting to her aU the n1ysteries ,rhich the 
Catholic faith teaches and the holy Church cele- 
brates, in a nla,nner so new, so grand, and 
o extra- 
ordinary, that the favours bestowed on her, m:e not 
inferi0r to those w'hich "re read of in the lives of 
Saints Gertrude, :\Iatilda, Bridget, Catherine of 
Siena, Teresa, and others like t11eln. Since the 
powerful hand of God is not shortened, ner lIis 
wisdon1 exhausted, nor lIis charity destroyed, lIe 
knows how, and is willing and able to renew the 
things done by IIill1 in tin1es past, and even greater 
things in these our times, so great are the grandeurs 
which our Lord can disclose of Ilinlself and of lIis 
divine peI'fections, and of the thing3 done for nlen. 
And so various are the Inode3 whereby fIe can dis- 
close then1, that after having cOllllllunicated thenl to 
whOlnsoever fIe pleases, lIe always still retains an 
infinite nuuIber to bestow in EO ll1any new ways as 
it would be impossible for us to jlnagine." 
"\Vhat has beeI
 observed unJer this head of the 
variety of Gael's ways, 11lay perhaps serve as a reply 
to another class of objections. It is said that the 
I...ives of the Saints are n10notonous, that one is just 
like another, and that when you have read one, you 
have read thenl all. Looking at the Lives in a 
literary point of view, we are fain to acknowledge 
that there is some justice in these objections, al. 
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though they are stated in an exaggerated way. If 
we except the historical Saints, and perhaps the 
founders of orders, there is to the superficial reader 
a very tiresome sameness. IIere are a number of 
tllen who left the world in various ways, fasted, 
watched, wore hair shirts, disciplined themselves, 
and had a variety of other austerities; they prayed 
immensely; they imitated our Lord and the Old 
Testament Saints more or less literally; they ran 
counter to every worldly maxim they could think 
of; and after their own fashion they w.ere always 
trying to do good to others, always getting into 
scrapes, and always managing to make even good 
kind of people their enemies. Here is the phe- 
nomenon. Very striking. 'Ve have nothing to say 
against it. The Church is for it; so it is all right. 
Only it is always the same. It is simply a phe.. 
nomenOTI. 'Vhether they were bishops, priests, 
monks, nuns, or lay-people matters little. The 
accident of position, vocation, or sex, hardly con- 
, stitutes sufficient difference to vary the interest. 
As one nlonkey is like another monkey, so one saint 
is like another saint. The show is interesting for the 
first time; but as the novelty wears off, the interest 
dies away. 
No one can deny that there is a great deal of 
truth in this. It illustrates what we have been 
saying all along. Depend upon it, in the long run, 
these Lives must be dull to those who read them 
for any other object than that of uniting themselves 
more closely to God. Is it not even the experience 
of those who are trying to lead spiritual lives, that 
when they are lukewarm, or are for any cause less 
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in the presence of God, the Saints' Lives are dul1, 
and Seelll to give out neither light nor heat? 
Iuch 
more then ,viII this be the case with those who read 
them merely for the sake of being interested by them. 
To those who are endeavouring to draw a spiritual 
science out ofthenl, the case is widely different. The 
very sin1Ïlitude of one Saint to another is full of 
Dleaning and of teaching. It helps to the discern- 
ment of principles. In many cases it animates us 
,vith the desire to imitate these heroes of the Gospel. 
Then again the silnilitudes bring out the discrep- 
ancies all the III ore strikingly; just as the collector 
of shells finds special interest in a large assortment 
of some one class of shells, which he classifies in its 
subdivisions, and often feels hinlself creating know- 
ledge as he goes on arranging. The fine shades of 
grace, the varying conditions under which certain 
gifts are held and exercised, the shifting hues of the 
supernatural, the difference of type, and the faint- 
ness or boldness of the impressions of the same 
type,-all these things are as distinct to the eye of 
the hagiologist, as is the outline of each separate Alp 
to hin1 who dwells all the year round upon the 
plains beneath, though it is to the ere of the passing 
tourist but one gracefully jagged sky-line, with here 
and there a l\Ionte Rosa or other fmnous height 
distinguished fro1l1 its peers. 
'Ye kno,v absolutely nothing of geology; but we 
ha-ve seen a collection of stones. Cel tainly there 
,vere differences; differences in colour, weight, and 
look; but on the whole it was 111Ïghtily uninteresting. 
They ,vere all stones; brown was the predominating 
hue; many were not to be found in or about the 
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neighbourhood, yet ,ve should never have noticed 
these rare specinlens if we had kicked th em or 
tunlbled over them, as we walked along the road. 
It was a dull sight; but the secret of the dulness 
was our own ignorance and want of sympathy. To 
the geologist each stone made it3 confession; it told 
of strange chronologies, of elemental strifes, of 
volcanic 'action, of unconlfortable times before the 
surface of the earth was cooled; it made restitution 
of queer aninlals that it had kept these thousand of 
years, and which were nQ longer denizens of earth; 
it spoke of changes of climate and of arctic palms; 
nay, it even mentioned to its confessor in the lowest 
of all possible whispers that it was an inveterate 
Ï1npostor, for that after all it was not a genuine 
honest stone, as it looked, but a collection of com- 
pressed and liquefied animals, and it went so far as 
to reveal how life nlight be brought out of it again. 
We will make no boast of our ignorance. It would 
be a famous recreation to have stones talking to us 
in this way; and wise men make more than recreation 
of it. The lawgiver of the Hebrews, and the truth 
of his history, have been tried at the bar of these 
stones. Some stones have been naughty in the 
matter. Nay, other stones, bold and wicked stones 
they were, have said there was no God, that they 
made thelTIselves, and Dlatter was eternal. 0 brown 
stones! what a science there is in you ! You give 
us new thoughts of God, new notions of His n1agni- 
fÌcence, new joy and cOlnplacency that lIe is our 
own Father, and that we shall one day see fErn as 
He is. .And when you seem to blasphenle, it is only 
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bunglers who bring discord out of you, because they 
kno,v no bet tete 
So is it .with the Lives of the Saints. They are 
full of secrets to those who make a science of them; 
they are dull to those who look upon thenl as we do 
upon the museum of geological specimens. It is 
no crime not to know geology; it is no crinle not to 
know hagiology. Still there is such a science, and 
it may be known, by pains, by study, and like other 
sciences, by natural aptitude, knack, and instinct. 
But it Ís dryas a mere spesulation; and uncomfort- 
able, "rhere there is no thought of inlÍtation. Ho,v- 
ever to the scientific eye the Saints, like the stones
 
are very different, often most different 'when they 
look most like. They too tell us wonderful things, 
of the formation of the Church, of volcanic action 
,vithin her, of Dlarvellous crises, of things which 
are no longer in the Church, of inhabited deserts, 
pontifical catacombs, and such like, and also of un- 
'Comfortable, though in certain respects enviable 
times, the old martyr times, when the surface of 
the Church ,vas by no nleans cooled. They tell us 
too about God, lEs character, IIis angels, lEs 
beatific manifestation of IIilnself, revelations quite 
as interesting, and 1110re irreproachable, than the 
boasts of those would-be-eternal stones. 
The geologist is for stones; ,ve are for Saints. 
To take the lowest view, for our purpose there is no 
need of a higher,-let everyone enjoy his own taste, 
and abound in his own sen
e, and admire everybody 
else's taste, and think there is sOlnething in eyery- 
body else's sense, provided always no word to the 
contrary has come from Home. 


11 


.. 
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2. Another source of interest in the adn1Ïrable 
p1rt of the Saints' lives is in the heavenly words 
revealed in theul. If we are not prepared to assert 
that all these things are unworthy of credence, and 
that hagiology is nothing but a volun1Ïnolls inlpos- 
ture, then surely to have words by the saints, tbe 
angels, our Blessed Lady, and even our dearest Lord 
Hilllself, 111USt be a source of the 1110st intense inter- 
est. For instance, He is s1id to have revealed to 
Sister l\Iargaret of Beaune, that during His t;acreel 
infancy He went through awful sufferings, espe- 
cially every Friday, in consequence of the foresight 
anel vision of His Passion. Now, if this be authen- 
tic, can it be that to a heart deeply loving Jesus it 
is not a matter of intense interest and of tearful 
meditation? 'Yhen Father l\Ionroy falls asleep on 
the predeUa of the altar in the middle of the night, 
our Lord COlnes to hiln and tells hill1 that special 
devotion to the Eternal Father is pleasing in lIis, 
our Blessed Saviour's, sight, and fronl that hour 
Father 
{onroy never could pronounce the words, 
Don1Ïlle sancte, Pater Olnnipotens, æterne Deus, in 
the preface of the 
Iass, without being inundated 
w'ith heavenly consolations; and Father Kieremberg 
tells us he 'tent about the 110use perpetually crying 
out, Diligamus ardenter Patrem æternum. 
Thus, also, to quote a cognate instance, Father 
Surin, in the account of the graces given him by God 
and which his superiors constrained him to write by 
obedience, says that in the impressions nlade upon 
him by the interior visits of the )ll)st IIoly Trinity, 

specially by what he calls the voices of the Three 
Di1'"iue Persons, the voice of the Father was an un- 
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speakable gentleness, while that of the Son was an 
inexplicably beautiful and powerful light, and that 
'Of the lIoly Spirit a tenderness which he could 
not describe. Again, he says that the Father ap- 
pearel as an inexhaustible source of good, the 
Son as the most choice beauty, aut! the Holy 
Spirit a5 substantial goodness. ..c\.,nd still fur- 
ther he illustrates as follows this love of the Eter- 
nal Father. "The soul is sonletilncs 80 filled 
with this good, that it cannot explain the sweetness 
and satisfiwtion it feels in it. Then God giyes it 
permission to pronounce worùs of fondling and ten- 
derne::,s, which pass anything }ullnan. S. Bernara 
bad good reason for saying that the soul at last gets 
into such a state, that it thinks of nothing e13e but 
flattering God in a manner which sounds like folly. 
lIe who has read the Italian canticles of S. Francis, 
w'ill see what it is to spf'ak to God of love. In that 
state the soul as it were l03e
 itself, or its self-pos- 
session, at the sight of that Object of its heart, and 
not knowing what it does or what it says, it gives 
itself liberty in what to man's understanding are 
-extravagances, which betray a spirit out of itself, 
-and not knowing what to do or what to bec01ne. 
For 11101'e than fifteen years, and even at present, I 
can call God nothing but Papa; and I have often 
thought of wllat S. Paul says, that we have in U
 
the Spirit of Jesus Christ who cries Abba, Father! 
It is a supernatural voice to the soul, but also ex- 
cessively delicious, con1Ïng fr01ll the bott0111 of the 
l1eart, and which aùdresses God, sOlnetimes as its 
dear love, sonletinles as its dear father, s0111etinles as 
its tender spouse; and it is sometÏ1nes so fixed in 
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the soul, that nothing can hinder this holy liberty. 
For it is before God as IIis chilrl, who, although 
full of fear hecause of past terrors, is taken by Him, 
and constrained to receive those caresses which lIe 
gives who is tbe Father from whonl all paternity is 
llmned in heaven and upon earth. It is true that at 
the beginning lny soul did not dare to call God by 
these (h
licious nanles, which the Spouse alone may 
pronounce in her wise and sober folly, but the im- 
petuosity of its love drove it on, to satisfy itself 
with words of tenderness, which reduce the heart to 
such an extremity as I cannot adequately express." 
(p. 330.) 
As we are upon the subject of devotion to the 
Person of the Eternal Father, it may not be amiss 
to mention the opinions of theologians. The school- 
Inen teach that we cannot be under a specialobli- 
gation to anyone of the Three Divine Persons
 
conside-red apart fronl the others, because of the 
received axiOlu of the schools that whatsoever God 
oper
tes externally, that the whole Trinity opcrate
. 
But they add that this does not by any nleans 
hinder a special devotion to one of the Dh-ine Per- 
sons, for, as they say, Cultus specialis non presup- 
ponit obligationem 8pecialenl. Theophilus TIay- 
nand, in his I-1eteroclita Spiritualia, has a yery 
interesting tract on this devotion; and whilê he 
asserts its perfect orthodoxy he gives reasons why 
theTe should not be n1ass or office of the first 
Person of the 11o1y Trinity. 
During the Pontificate of Innocent XII. some 
persons, in France, (if we are not mistaken,) asked 
for the mas
 and office of the Eternal Father on 
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the 5th Sunday after Easter, on the ground of the 
. Gospel for that day" ,vhich so often refers to God 
the Father, and also because of its suitableness 
as preceding the ,A..scension, Pentecost, and Trinity 
Sunday. There were great n::Ulles on the side of 
the petition, mllong them Guyet and Da Ponte; 
and the doctrine of Suarez was with the supplicants, 
as he says there is no difficulty in honouring one 
of the Divine Persons separately, ,vhether by the 
celebration of a feast, or the erection of rtn altar, 
or the dedication of a church. Indeed, S. Cyril 
of J erusaleln, in his catechetical instructions, says 
that the cathedral at J erusalelll ,yas anciently dedi- 
c3.ted. to God the Father. 'Vhen the petition came 
before the Congregation of Rites, Prospera Bottinio, 
the Pronl')ter of the Faith, argued agfLlllst it. IIis 
objections, quoted by Benedict XIV., are' simply 
taken from llaynaud's tract, as 111ay be seen by 
comparing the two; and indeed Bottinio quotes 
binl expressly_ It ,vas urgec1 that 111any things 
might be lawful and pious, whicl] yet it was not 
,yell to celebrate by feast, n1aS8, and office. Second- 
ly, that if a feast of Eternal Father was granted, 
the Church lllust go on to grant one of the Eternal 
S
)ll, not as incarnate, but as proceeding by eternal 
g
neration from the Father; and also one of th
 
Eternal Spirit, not as descending on the Church, 
but as eternally breathed forth from Father and 
Son. Thirdly, that it nlight puzzle the cOllIn on 
people, and lead to great inconveniences. To this 
Raynaud adds that the :most 110ly Trinity is not 
propte)- nos, but for lIis own glory, ,yhereas what we 
celebrate are n1ysteries and benefits jn our behalC; 
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though it would seem that that argument should 
have told equally against the institution of the Feast 
of the most 1101y Trinity, extended to the universal 
Church by John XXI!., and the office of which 
,vas composed by Alcuin, at the request of S. Boni- 
face of 
Iayence. Raynaud further adJs, that there 
might as well be a feast of the S. Hunlanity, apart 
from the Divine Person, because Suarez, with the 
consent of nearly all the scholastics, says that even 
so considered, it is worthy of a special veneration. 
So also there should be a Feast of the Soul of 
Christ, (Corpus Christi he show3 is not of the. 
Body alone,) and of the IIoly Souls in Purgatory. 
It is obser'Table that neither Prospero Bottinio 
nor the Blessed Joseph Tommasi, in the Congrega- 
tion of Rites, quote Raynaud's argument against 
this feast, on the ground that it is not congruous 
to multiply feasts in this vale of unhappiness, and 
so to emulate the contillous holydayof the blessed 
in He:tv0n. And it is perhaps the more observable, 
first, because Bottinio's arglllllent is so clearly a 
recapitulation of Rayna 1 .ld's tract; and secondly, 
because of the well known Jetter of S. Bernard,. 
rebuking the canons of Lyons for introducing 
the Feast of our Lady's Conception. "What 
yet remains to be added, think we, to these 
honours? They reply, That the Conception also 
Bhould be honoured, which preceded the honoured 
birth, for if it had not gone first, the other would 
not have come after. But what if another, for 
the sanle reason, were to assert that festal honours 
should be paid to both lIer parents? (This the 
Church has actually done since, in the Feasts of 
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s. Joachim and S. Anna.) Then sonle one else 
n1Ïght ask the saIne fùr her grandfather and grand- 
mother, and their ance::;tors likewise; and so it 
would go on to infinity, and there ,vould be no 
end of feasts. This frequency of joys is for our 
heavenly country, not for our exile; this Inultitude 
of holydays befits citizens, it befits not exiles." 
(Epist. 176, sect. 6.) 
Now, putting aside the direct revelations of S. 
Bridget, S. Gertrude, S. 
1ati1da, S. 1\1ary 
Iagda- 
leu of Pazzi, and others, there are few lives of the 
Saints in which something is not said or done by 
the inhabitants of heaven; and really it is hard to 
understand ho\v these things can be uninteresting, 
at least wllere they are believed: for if unpractical 
t
)r men, why were they spoken ? Not surely for 
the Saints' sake only, else they woulJ not have been 
Dlanifested to the Church. 
3. Again, we find in th ese lives repeated dis- 
closures of the special efficacy and acceptableness 
of peculiar devotions in the sight of God. Thus in 
one life we learn that there is a great power in the 
,vords of the Salve Regina. Our Lord vouchsafes 
to reveal to the Blessed 'Veronica of Binasco, that 
tears shed over lIis l\Iother's dolours are dearer to 
I-IÏ1u than those shed over lIis own Passion. lIe 
reveals to the Blessed :\Iichele of Fiesole the Corona 
del Signore, which the Church has so liberaHy in- 
dulgenced. To another of IIis servants lIe inlpart3 
the acceptableness with God, of keeping devoutly 
the Feasts of the Apostles, for that there is great 
jubilee in heaven on those days, especially on the 
Feast of SS. Peter and Paul, as lIe told Elizabeth de 
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la Croi
. Now tllese things are not rules. They may 
be meant mainly for the person to whonl they are 
addressed. Time and place may qualify thenl. nut 
if they are not false, are they Dot interesting? 
Again, we read of men desiring to die before 
certain days, that they nIay spend the feasts in 
Heaven, and of the lllultitude of souls whom our 
Lady delivers from Purgatory on the Feast of the 
Assumption. Some saints have even mysterious 
sympathies with the joys or sorrows of the calendar 
of the Church. Strange examples of the often 
unconscious sympathy of holy persons with the 
calendar may be found in the life prefixed to the 
visions of Sister Emlnerich. These, however, we 
,vill pass over, as having as yet but little authority. 
The following extract fronl the Life of the Blessed 

IaTY of Oignies in the Bollandists will illustrate 
our Ineaning, (p. 421.) "'Vhen any great solem- 
nity approached, she would not unfrequently feel 
great joý for eight days before; and thus, through- 
out the year, she was variously affected w'ith dif- 
ferent feelings, according to what the Church was 
at that tilne celebrating. 'Vhen the festival of 
any particular saint was at hand, that saint was 
,vont to acquaint her with it, and on the day itself 
he would pay her a visit, with a great lnultitude 
of heavenly spirits, and she would pass the whole 
dlY with him in spirit, with great joy and glad- 
ness. And thus, frOln familiar and frequent inter- 
course with the saints, she learned to distinO'uish 
o 
one saint and angel from another, just as a man 
does hi3 frienas and neighbours. And sOlnetilnes 
a saint, who was entirely unknown in that part of 
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the country, ,voulù acquaint her with his festival, 
,vhich was being celebrated in some distant part, 
in order that she n1Ïght rejoice at it. Even when 
she was tole!' nothing about it, her heart made her 
fed which w'ere feast days and which were not, 
for those which ,vere distinguished by any solem- 
nity were n10re sweet and delightful to her than 
con1lllon days. All the festivals were written in 
her heart, as in a Inartyrology. Accordingly, it 
l1appcned once that she was in a village called 
Lenlos, in a church dedicated to S. Gertrude, and 
on the next day there should have been a Feast in 
honour of S. Gertrude celebrated there, but the 
priest of that place had not observed it. The saint, 
however, perceiving within herself that the feast 
""as approaching, coulJ not contain herself any. 
longer; and since the priest did not make his ap- 
pearance, nor anyone to ring the bells for the 
Vespers on the preceding day, as is usual on such 
occasions, she rose from her place, and rang the 
bells herself as ,veIl as she could. The priest, 
hearing this, ran to the church, and asked why 
the bells were rung; 'For it is not usual,' he 
said, 'to ring them at this hour, unless on the 
eve of a feast.' 1\Iary was covered with great con- 
fusion and fear, and answeled tin1idly, , Pardon 111e, 
father, but it is a great festival to night, j01" I feel 
the Church OVe1:flolcing with joy, though I do not 
kllO'W whose feast it is.' The priest upon this 
looked over the calendar, and found that the Feast 
,of SA Gertrude ought to be celebrated next day." 
And Yvhat is said of Blessed J\Iary, that "she 
learned to distinguish one saint and angel from 
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:mothcr," is paralleled by what is recorded of that 
illiterate and poor girl, B. Catherine of Raconigi, 
and her fmniliar intercourse WitJ1 the citizens of 
'hea;ven. "She drew," says Father Razzi, "beauti- 
ful pictures with her wise words, of the appearances 
of the )lother of Jesus Christ, and saiù in what 
she did not resemble her dear Son. She said that 
the Blessed S. 
Iary .
lagdalene was very beautiful, 
while, on the contra.ry, S. )Iartin was naturally 
ugly, although his soul was beautiful because of 
the grace "which re3Ïded there. She said that the 
martyr S. Agatha, was beautiful, having a full and 
very beautiful face, of a rather dark colour. She 
n1aintained that S. Agnes was beautiful, but very 
little; her face was plnn1p, and her cODlplexion 
reddish, and she had curling hair; S. :i\Iargaret 
was of the n1Îddle stature; her eyes were large 
and black. S. Catherine's beauty'was perfect, and 
no fault could be found in it. S, Cecilia was tall 
and very' slender. She dPscribed S. Augustine as 
being considerably tall, and of a dark complexion, 
and very circumspect in his actions; S. Francis was 
dark, little, and blear-eyed; S. Antony was small 
in stature, with a beautiful expression of the eye; 
S. Bernard was joyous, and rather little. She 
used to give sin1Î1ar descriptions of many other 
saints, but we have on1Îtted then1 for fear of 'weary- 
ing the reader." (Life, p. 399.) 
'Vith reference to the passage just quoted, so 
much as this may be ::-aid. The highest kind of 
visions is called intellectual. In these the mind 
apprehends divine things without figures anù 
in1ages; and it IDay do this under two conditions; 
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either by a special Hght interpreting the sensible 
signs of a bodily or an ideal vision, or by a per- 
ception of mysteries through a species infÌlsed intu 
the intellect 1>y God lIin1self for that purpose. .A.u 
ideal vision, the visio spiritualis of S. Austin, enables 
the soul to see by means of species already existing 
in the imagination; th0ugh this, ,ve will venture to 
say, is certainly not the case exclusively. The 
yisions above referred to of B. Catherine are of 
the lowest kind, being bodily visions; and in these 
there is nothing to binder an admixture of l1atnre. 
She lnight have seen pictures of these saints, and 
while they did really appear to her in vision, they 
might have seemed outwardly what her imagination 
had previously depicted then1. This is not said 
in any spirit of scepticisln, but to lueet, it may be, 
historical objections. Thus she says S. Bernard W"a'3 
rather little, whereas the ,vords of Gaufridus about 
S. Bernard in his Life (cap. 1.) are, ".c\.. stature 
of fair n1ediocrity, but nearer to tallness." Cardinal 
Bona tells us that in his day it ,vas an undecided 
quarrel between n1ystics and scholastics
 'Whet1?er 
there could be in this life an intellectual .vi.3ion 
,vithout the intervention of Ï1nages in the nlind 
If there were granted an intellectual vision of a saint 
in his yet unrisen body, it is hardly to be thought. 
a species unlike the reality would be infused. 
4. The external signs of fayour, and the n1Íracu- 
Ious powers, ,vhich are conferred upon the Saints, are 
surely interesting, for a variety of reasons, "hich it 
,vould take too long to enter into now. The visible 
rino-s of the two Catherines, Agnes, Rose, and Mary 
o 
1\Iagdalen of Pazzi, the n1[1nna which used to fall on 
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s. Agnes of 
Iontepulciano at prayer, the sno,v, 
which hung suspended over the head of S. Peter of 
Alcantara at prayer, the oil which distils frOlll the 
relics of the merciful and alms-giving Saints ;-sure]y 
God did these things to interest us, to teach us, to 
make an impression upon us. In the matter of 11lira- 
cles, there are, besides the prodigies them3el ves, many 
things interesting, as illustrations of Scripture or 
otherwise. Our Lord promised that His disciples 
should do certain miracles, and one was to drink poison 
and not be hurt by it. A person some tÌIne ago, inves- 
tigating the subject of the fulfilment of tbis prophecy, 
mentioned the difficulty of verifying it. He said 
there were many stories of glasses breaking, or of 
Saints being interiorly warned that what was offered 
thenl was poison, but that he had not found a case 
which was the literal fulfihnent of the pron1Íse. Now 
there was reported to be such an one in the life of 
SUOI' D0111enica del Paradiso, of the third order of S. 
Dominic, who died in Florence sOlllewhere about 
the year 1600: yet on investigation the two 
instances, for there were two, turned out to be 
n1Íraculous cures after intense suffering frOIll poison; 
and so not to the point. 
I t is almost curious how difficult it is to find an 
instance which does nleet the very words of the 
prophecy, though the substance of the pron1Ïse has 
been so often fultilled. Father Balthazar of Loyola, 
the Jesuit, who was the son of the king of Fez, and 
abjured l\Iahometanif.:lll at 
Ialta, converted two 
thousand )100rs. This so exasperated SOlne of the 
people, that they determined to get rid of him. 
Accortlingly a 111an presented him with a bunch of 
6 
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poisoned flowers to smell at. God revealed it to 
Father Balthazar, who said with a smile to his 
enmny, "\Vill you abjure the Prophet's law if I 
smell at these flowers and escape unhanned?" and, it 
ended in the baptisnl of the 
Ioor. So again S. 
Louis Bertrand, the Dominican missionary, ,\ya$ 
poisoned by a Carribee priest, and he suffered ex- 
cruciating agonies, and lay at death's door for fiye 
days, when he was nliraculously cured. In both these 
cases there was the substance of the promise, but not 
the letter. So it was with the two cases recorded in 
the life of Suor Donlenica del Paradiso; the promise is 
hardly fulfilled to the letter; in one instance SOIlle 
grapes were poisoned and given her by her enemies, 
but great pain and violent vonlitings followed, 
though she was cured without serious harm; and 
a3'ain, when an ignorant druggist sent her some 
l)oison, our Lady and S. Dominic appeared and par- 
tially cured her, and after that our Blessed Lord in 
an apparition vouchsafed to cOlnplete the cure I-Iim- 
self. This is hardly a literal fulfihnent of the words 
in S. IUark, "If they drink any deadly thing, it 
shall not hurt theIn." There is no instance we can 
find in Pietra Sancta which llleets the words; 1\1a1- 
donatus passes it by without notice, and Cornelius 
à Lapiàe says no more on it than this, "They shall 
drink poison and be none the worse for it, as did 
the Apostles, and very nlany of the Saints." 
Thére are two anecdotes in Piety Exeulplified 
which illustrate this prOlllise of our Lord. Father 
Delr
 tells us that one day the Inùians put poison 
into his food, but that he experienced no inconve- 
nience froill it. F. Gollet, luissioner at Xilllfo, 
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ll1entions the following occurrence, which happened 
to hiulself: 
".An idolater, whmn I had engaged in n1Y ser- 
vice as v:J.let, with the hopes of converting him, 
undertook to poison n1e. Nothing was more easy; 
he was 111Y conEtant cook. He hoped his crÏ1ue 
would not transpire, and that he would have time 
to plunder my effects. He thérefore mixed verdi- 
gris and sublimate with what he had prepared 
for my dinner. I had no sooner dined than I 
experienced a violent head-ache, and an hour Jater 
very acute pains in both my eyes, but in one the 
pain was not unlike the points of needles pricking 
it. As the sky wa3 very much overcast, and 
menaced an approaching storm, I attributed my 
sufferings to the changed state of the atmosphere- 
I supped at llight in the saIne n1anner I dined, on 
poisoned eggs. 1\1y cook wished to witness the 
effect. He remained alone with me during 111Y 
meal. I spoke to him on the necessity of embracing 
the Christian religion. He seemed to relish my 
reasoning, but brought many excuses for wishing 
to defer his baptisln, assuring me, that he would 
be prepared to receive it in fifteen days; convinced, 
undoubtedly, that I shoulJ not be alive to relnind 
hilll of his engagement. I passed ú very restless 
night, and in the nlorning was seized with ex- 
cruciating pains in n1Y stOlnach, which continued 
all that day and the night following, till two. in 
the morning, when unable to get any tbe least 
rest, I arose. I then was seized with violent fits 
of retching, which c
used me to suffer much, and 
what I disgorged tasted exactly like poison. I took 
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some theriaca, a kind of treacle, and "was presently 
relieved. I immediately fell upon nlY knees, to 
thank God for my preservation. The rerrminder 
of the night I spent with the greatest composure. 
In the morning, I perceived that I had von1Îted 
verdigris, mixed with a white drug which ,vas to 
nle unknown, but which I have since been assured 
,vas sublimatp. There were other indubitable 
symptOlns that what I had taken was poison. 
Blessed be the God of all mercies, for showing 
even in so contenlptible a servant that He watches 
over the lives of such as labour in l-lis service, 
and that He changes even the nature of things 
nlost capable of hurting them according to the 
pronlise of Jesus Christ, Et si 'nw1"tiferwn quid 
bibmoint non eis nocebit." 
These stories are, however, not altogether conclu- 
sive, neither do we quite know how nluch authority 
is to be assigned to themo As to F. Delré's case, 
missioners fancy things, neither do we kno,v the 
quantity or sort of poison he supposed had been 
nlixed with his food. .A.s to F. Gollet's case, tl
e 
poison did hurt hÎln, so it was nlerely an instance 
of a Iniraculous cure, not of the preyention of the 
natural consequences of poison. Besides Ile 111ay 
l1ave been under-dosed, as the cook seems to have 
expected sonle days to elapse before his death; for, 
to be safe, he promises to receive b aptisnl in fifteen 
days. 
But the most Iemarkable disapointment in hunting 
for an instance of the fulfilment of this pron1Ìse, 
which no doubt exists sonlewhere, is the following 
one. In the sixth volume of l\Iartene's V (;terum 
. 
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ScriptorU111 l\Ionumenta there is a certain dialogue 
of Paul the Florentine, which l\Iabillon found in 
the Laurentian Library. It purports to give an 
account of the rise of the Servite Order, and the 
interlocutors are Pietro de' l\Ieclici, the son of 
Cosmo, and ::\Iariano, bishop of Cortona, who had 
been superior of the Servite convent of the Santissi- 
nla AnnÜnziata at Florence. In it Paul ll1akes 
Inention 01 one John, whom he calls fundamentum 
aliud ordinis, Dond relatps with minute circulllstan- 
tiality, how that there ,vas a certain avaricious 
citizen of Florence, named Antony. Antony goes 
out one day for the sake of taking a walk (deam- 
bulationis gratia) and determines to go and see 
this John, to find out if he is the holy man 
p_e
ple take him to be. John, discerning his spirit, 
rebukes him very sharply for his covetousness and 
his harshness to the poor. Antony, partly enraged 
and partly fearing the democratic tendencies of 
John's levelling doctrines, resolves to poison him, 
and sends him by a maid-servant an alms of poisoned 
wine. l\Ieanwhile this is revealed to John, and 
when the maid arrives, he says to her, " Now taste 
that cup which you have prepared for me." She, 
unaware of her master's diabolical intent, is about 
to taste the wine, when John stops her, and drink- 
ing the wine, he says, "N ow go and tell your 
master I have swallowed all this poisoned cup." At 
the same 1l101Ilent that John at the convent swallows 
the wine, and is no worse for it, .A ntony in his own 
house falls down dead; and Paul adds very 
naturally, "The Gospel says, If they shall drink 
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any deadly thing, it shall not hurt them. (:\Iartene. 
Vet. Script. l\Icn. vii. col. 576, 577.) 
The first difficulty is that in the comInon cata- 
logues, none òf the seven Founders is calleel John. 
Their nanles are usually given as follows: 1, Buon- 
figliuolo l\Ionaldi, 2, Buonagiunta :ðIanetti, 3, 
ran- 
etto dell' l-1..ntella, 4, Amadio Amidei, 5, Uguccione 
Uguccioni, 6, Sostegno Sostegni, 7, .Alessio Fal- 
conieri; and so they are named in the Processes 
in the Congregation of Rites. But if ,ye turn to 
François 1\Ialaval's French life of S. Philip Benizi, 
the fifth general of the Servitcs, published at 
l\Iarseilles in 1672, ,,"e find (p. 3-1) the BlEssed 
Buonagiunta J\Ianetti called John, with con'3iderable 
varieties also in the nanles of the other founders; 
then (p. 52) comes this story, with variations from 
the na:-rative of Paul the Florentine in 
Iartene. 
There it is l\lanetti who goes to Antony the u
urer 
to rebuke him for cruelty to the poor during a 
famine, not Antony who takes a walk to see him, 
and it is while l\Ianetti is lllaking his usual quête 
through the city. Antony pretends to be converted, 
and adds that he will send some allns to the 
convent. The Inaid-servant (it Ü: still a nlaid) rings 
at the convent door, bringing poi30ned bread as well 
as poisoned wine. l\Ianetti says he will not taste it 
unless the Inaid eats sonle of it first. She is about 
to do so when he stops her, teJIs her it is poisoned, 
prophesies that wlien. she gets hOllle, she will find 
that God has already judged her lllaster; and then, 
making the sign of the cro
s, after the exanIple of S. 
Benedict, he both eats and drinks and is no worse, 
and the maid, on reaching hOlne, finds her IllD.ster's 
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corpse on the bier. So far ,ve have the substantial 
fact; poison is swallowed, and it does no haflll to 
him ,vho swallow3 ; but the varieties of the story 
breed suspicion. 
Now we pass to Father Pecoroni's Italian history 
of the Rise of the Servites and the lives of the seven 
Founders, published in Ronle in 174:0, and dedi- 
catel to, Benedict XIV.., then reigning. It is 
conlpiled frOlll the contemporaneous documents 
inserted in the passages and judicial relations, which 
,'rere admitted in evidence by the Congregation of 
Ri tes. In page 80 "e have this same story. 
Antony is a lllerchant, over head and ears in the 
abomination of u
ury. l\Ianetti sets his heart on 
converting him.. He makes long prayers for him, 
nnd sees him, not once only, but so often, that he 
becomes quite a nuisance to Antony, "ho at last, 
to get rid of the pertinacious saint., feigns conver- 
sion, and the 11l0re effectually to hinder his future 
visits, resolves to poison him. Here we have the 
bread as vrell as tte wine, and the maid-servant; 
bu t no asking her to ea t and drink, for God had 
revealed it all to his servant at prayer, and the 
corpse of Antony is found not on the bier, but on 
the ground, where he had tun1bled. But there is 
()ne more unlucky variation; instead of eating and 
drinking and being no worse, }Ianetti makes the 
sign of the cross, and 10! the vessel in which the 
wine is contained, forthwith breaks to shh-ers, and 
the bread in one instant turns black, and becomes 
a living mass of ùisgusting worll1S. And so our 
j!l5t
ulce breaks to pieces also, and we dare not say 
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the poison "Tas swallowed, and the pronlÎse fulfilled 
to the lrtter, 
The beautiful exposition given to the promise by 
spiritual1yriters, is having its fulfilnlent daily. Con- 
fessors drink poison while they drink in the sins of 
their penitents in the confes3ional, and it harms theln 
not. 1\Iemory loses the power to hold the facts, as 
it holds other facts; the images fade fronl off the 
inlagination as fast as they are written upon it; the 
understanding becomes blessedly inert, and does no 
more than the judgment of penance there and then 
requires, while the will seems to change its nature, 
and when the flames are held to it, it will not burn. 
This is one of the l11any ,vays in ,vhich it is given 
us to feel and handle grace palpably, so that we 
walk herein by sight rather than by faith. It is 
one of the daily miracles which are being worked 
always in the secret places of the Church of God. 
To return, there is often teaching also, even in 
the long and prolix account of the Saint3' miracles, 
as, for instance, they ,york nIira
les in a way suit- 
able to their hunlour and spirit when alive, rClninq. 
ing us of the ,yards of our risen Lord, "See! it is 
I 
I yself. ' , 
5. How much do ,ve learn also in these lives 
a
out the joys of heaven, the horrors of he11, and 
above all, of the Suffering Church in purgatory? 
And surely if our future beyond the grave is as 
engrossing an object with us as it ought to be, such 
intimations Inust be deeply interesting to us, D0t for 
our own sakes only, but for the knowledge which 
kindles fresh and more affectionate charity towal'cls 
our dear deaJ. 
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The liyes of the Saints lead us far an1Ïd the won- 
ders of the bright and beautiful kingdoms of the 
angels, and the secrets of their affectionate n1Ìnis- 
tries towards ourselves. 'Yho has not been struck 
with the devotion of the early martyrs to tbe angels, 
which fonns so striking a feature in their acts? 
Think of S. Agnes, S. Prisca, S. Eudocia, and S. 
Cecilia. ,Then again we have the fmniliarity of so 
many of the l110dern saints with the heavenly spirits, 
S. Francesca Romana, S. Rose, and S. Joseph of 
Cupertino. Those who have a special devotion to 
S. Raphael have naturally a deep interest in his 
frequent intercourse with S. John of God, and the 
Blessed Benvenuta of Bojan. But not to enculllber 
our pages with illustrations, we will content our- 
selves first with the following extract from tbe 
journal of Father Balthasar .Alvarez, S. Theresa's 
confessor. 
"December 22, IG71.- "\Vhile I was at lIlY morn- 
ing prayer, God, by a singular favour, gave me a 
great -inclination for "the holy angels, specially for him 
who "was charged to announce to 
Iary the incarna- 
tion of the 'V ord, for him who consoled J eSU3 in His 
agony, and fo.r hin1 who offers to the Eternal Father 
the victilll of the holy sacrifice. I felt also a parti- 
cular affection for those of the blessed spirits who 
assisted our Saviour in His prayers, lEs pains, and 
lEs journeys, as they assist the just as ,yen, anù also 
for the angels who aiù me to fulfil my obligations, for 
my faithful guardian, and. those of the reli 6 ious en- 
trusted to nlY care. FrOlll this day this devotion is no 
longer a pern1Ïtted practice with me, but a duty 
I mn bound by obedience to fulfil, our Lord haying 
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laid it on Ule as a special command." And lastly 
've 111ay adùuce the words of Father Surin about his 
specbl devotion to the Choir of Thrones. He ig 
,vriting to the 1\Ière des Anges, at Loudun. " The 
iùea of the angels is extren1el y sweet to nle, and I 
cannot tell you ho,y my spirit is occupied and filled 
\vith the thought of their heavenly choirs, and 
especially those ,vho are called Thrônes, by whom 
many of your enemies, that is, the devils who tor- 
ment you, have been put to flight. It often seenlS to 
me when I am saying mass, as if I ,vere sacrificing 
to God seated on those spiri t8. " I t need hardly 
be added how nlany grave suggestions and interest- 
ing lesson3 are taught us in the lives of the Saints, 
of the power and malice of the fal1en spirits. It is 
not easy to think of a nlore personally or practically 
in teresting su bj ect. 
G. "\Vhen we read of the beautiful and Inarvellous 
graces which some of the Saints enjoyed, does it not 
strike us that Jesus, the source of all graces, nlust 
have had the same? And does not this often give 
us new and very reverent views of our dearest Lord? 
On this head lunch nlust be said, if anything is said 
at all. But are not such illustrations Df the Sacred 
IIumanity more, far, far 1110re than interesting? 
Among the various illustrations of the divine 
lllystcry of the Incarnation, which are furnished 
by the Lives of the Saints lllUSt be reckoned their 
mY8terious vicarious sufferings, and still more their 
lllysterious participation in the sufferings of our 
Lûrd Hilllself, fron1 the Holy Innocents downwards
 
as if fulfillinO' those hard words of S. Paul about 
o 
fillinry U P the lack of the sufferinQ"s of Christ, and 
o 
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showing what a mystery suffering is. In Father 
Amelot's Life of Sister l\Iargaret of the Bles3ed 
Sacrament this is wonderfuJly brought out. She 
suffered for sinners for SOlne fourteen or fifteen 
Dlonths, first the tortures of one martyr, then of 
another. Her bones were actually heard to crack 
as if she were beinO' broken on the wheel. So 
;:) 
Sister 1\Íarie Ang\:Jique, whose Life Boudon has 
written, not only suffl-'red the pain of stoning on 
S. Stephen's day, but the bruises w'ere visible to 
others. On S. .Sebastian's day some invisible power 
fastened her hands behind her back, and her body 
was pierced with arrow wounds. On S. Laurence's 
day her flesh gradually assullled the appearance of 
being burnt and roasted, while she suffered most 
excruciating tortures. In the Life of S. Catherine 
of Ricci, we read as fonows (page 90): "One of the 
. souls in Purgatory, for which she suffered a great 
deal, was that of a prince and ruler, for whOIn she 
had offered during his life-tiule nlany prayers, fasts, 
and penances, lest he should be condemned to hell; 
ihey had evidently been accepted, for before his 
death he gave great .signs of a change of life, and 
a firm resolution to spend the renlainl1er of it in 
the holy fear of God, and he passed in this excellent 
frame of mind frolll this world to Purgatory; and 
as 300n as this fact was revealed to Catherine in 
answer to the prayers she made to that effect, 
she offered to suffer in her own person all the 
punishments that the Divine justice was about to 
inflict on hinl. IIer petition was granted, and the 
prince's soul raised to enjoy God's glory, but at 
the same time Catherine's torments bpO'an. the y 
o , 
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lasted forty days, and were so extraordinary, that 
the doctors, perceiving them to be beyond the 
range of their art, concluded that they were sent 
by God to enable her to atone for sonle soul in 
Purgatory. The account given by those who 
witnessed theIll, ,yas that her body appeared as if 
it were covered by a nUIllber of blisters full of 
serUlll, which boiled as though it was over a fire. 
They also en1Ítted such excessive heat, that the cell 
seemed on fire, and no one could remain in it Inany 
llloments without going out to take breath. It was 
easy to see that her flesh was burning; her tongue 
,vas like a red hot iron, and after the effervescence 
subsided, it had the appearance of having been 
roasted; but after a short interval the blisters rose 
again, bringing the smne heat with them; yet they 
could not iInpair the joyollsness of her face, or the 
serenity of her mind, which rejoiced in the midst 
of these fiery tonnents." 
"'\Vhile speaking of the Incarnation, ,ve should not 
omit to suggest the illustrations of the doctrine and 
secrets of the Blessed Sacranlent, which the lives of 
the Saints afford. tIow are al
l things found in that 
11108t dear Inystery? It has been well said that of 
old, "Adaln learned the science of God by infusion 
ill the earth} y paradise, SOlOl110n in his sleep by 
means of an ecstasy, S. Paul by a rapture in the 
third heaven, S. Peter by a revelation in the bosom 
of the eternal Father, 1\lagdalen at the feet of Jesus 
by an effusion of love, S. ThOll1as at the side of 
Jesus by a divine touch, and the beloved disciple on 
11Ìs 1\Iaster's bosonl in a sweet 111YStic slumber." 
But now, all these things are found in the Blcssed 
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Sacranlent. Father Da Ponte visited the Blessed 
Sacrament so often. that his biographer says it would 
have been the sole e111ployment of nlost l11en. Some 

aints have been able to detect the presence of the 
Blessed Sacranlent by the sense of snlell, others 
have tasted all nlanner of unearthly savonrs in It, 
others have seen constant visions in It, others have 
hf'ard voices from It. But we 111ay sum up all in 
Father N
uet's words, speaking of the Dlessed Sa- 
crament, "As that uncreated Object is infinitely 
aIuiable, and has an infinite virtue to draw and 
l'avish to Hinlself, as well as to inflanle the highest 
part of the will, it often happens that lIe draws the 
spirit of the lover with a force so powerful, so pre- 
dominant, and yet withal so sweet, in the riches of 
His glory, in the ocean of His delights and His 
beatitude, that the point of the soul is altogether 
absorbed, and drowned in the abyss of the Divinity; 
in such a way that the admiration, the regard, the 
love, the taste, the conlplacency which the soul has 
for its Object, cause it to faint away, and make it so 
attentively and strongly engrossed in the Di'Tinity, 
that the activity of all the inferior senses is sus- 
pended, all their harnlony is frozen, ihe whole body 
is stupified; all the limbs become stiff, and. lose 
their power of motion, the whole 111a::-,3 of flesh be- 
comes like an inul10vable trunk, and the nlan lives 
no longer an animal or hU111an life, but sÏ1nply a 
life intellectual and deifornl. 'Ve have exalllples in 
the books and lives of the :,aints; but if any are 
slow to believe them, they may see this effect with 
their own eyes in nlany religious and secular persons 
of both sexes, to whom this happens in saying mass, 
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or cOlnlnunicating, or assisting at the divine mys- 
teries. " 
Soule writers, even" aIl10ng those who do not fol- 
low the opinion that each angel is a distinct 
pecies, 
teach that the grace of each angel is quite distinct 
and different fronl the graces of the others. Thus, 
when \ye consider the countless myriads of those 
beautiful spirits, \ve gain a glinlpse of the abundance 
,and Inagnificence of God, and of the ravishing beauty 
of the Sacred I-Iumanity of Jesus, in whonl everyone 
of these lnultituùinous anclnanIe]ess graces \vere in 
their fountain and their plenitude. This is a field 
of contenlplation which we cannot traverse in this 
life. But \ve have a foretaste of it in pondering the 
singular graces of some of God's chosen saints. One 
'\vill touch one class of minds, and one another. Sonle 
are ßtruck by Father Caraffa's grace, to be for forty 
years as if he were in the recollected fervour of a 
retreat; others again by the 'V'irgin l\Iargaret of 
Deaune, ,vho heCaIl1e deaf whenever anyone was 
criticizing the absent; others by S. Catherine of 
Genoa, who could hardly stand when she heard the 
word "sin" ll1entioned. But all these graces, or rather 
the graces which Inul1an weakness thus expresses, 
were in plenitude in Jesus. All this interior variety 
of I-lis spouses, these graces which have no naInes in 
the schools, and no descriptions ill theology, are but 
faint lights, weakened by mist, frOlll the brightness 
of that Hunun1Ïty which was assunled by I"Iim who 
,vas "begotten before Lucifer in the splendours of 
the saints." 
'Such glory have all lIis saints," 
who, as i3 said of Benjan1Ïn in DeuterollolllY, as "the 
best beloved of the Lord, shall dwell confidently in 
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lIim, as in a bridechamber shall he abide all the 
day long, and between hi
 shoulders shall be rest." 
And do not all these things interest us? and do ther 
not rebuke the spirit of the world within us? If 
not, have we quite broken with the world? and are 
our heart and trea
ure altogether where they s]10uld 
be? 'Ve are not such fools as to dremn we even 
look like saints; but are we in the n1Ïdst cf the 
world's noisy perturbations resting Benj an1Ìn's rest 
ranking an1Ìd those" quiet ones," wh01n S. Laurence 
Justinian describes with their "humble prayer, 
tearful through cOlnpunction, abounding in thanl
s
 
giving, joyous with an exulting spirit, glitterin ó 
,vith the knowledge of God, flaming "\vith the fires of 
love, and 'whose delectable occupation is in the divin e 
praises ?" 
'Yhile we are speaking of illustrations of our dear 
Lord and His grace, we will venture, perhaps at the 
risk of a smile, or a charge of exaggeration, to quote 
a passage frOlll the life of the Blessed Benvenuta. 
It is as follows, p. 323.:if: " Thus Christ Inanifested 
Himself to her once in the Church of S, Stephen, 
which was close to her house, anù where she used 
some time of the day to say the prayers she had not 
tÍ1ne to finish in the Church of the Blessed Dominic. 
\\-rhenever the rain or any other impediment pre- 
vented her from going to S. Dominic"s, she was ac- 
cU5tonled to pray in this church, which is well fitted 
for pious retirement, being far fr0111 the houses and 
traffic of nlen, and therefore very quiet. Here she 
saw a little boy of n10st sanctified beauty, and with 


· Where 1iyes of the Saints are quoted only by pages, it is from the 
voluwes of the Oratorian Lives that" e are quoting. 
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a most joyful aspect. Denvenuta called him to her, 
and began to amuse hin1 with pious words. Among 
other ,vords she said to him, 'IIave you a nlother?' 
to which he 'eplied, 'Have you a mother?' and she 
said, , No! I have none,' for her mother had recent- 
ly died. But he said, 'I bave indeed a nlother.' 
She enquired, 'Do you know the Ilail 
Iary?' and 
he answered, 'Do you know it too?' She said that 
she knew it. and the child said, 'X ow will you say 
it?' She began, 'Hail, 1\lary! full of grace, the 
Lord is with thee. Blessed art thou amongst women, 
and blessed is the fruit of thy ,vomb J esus-' at 
this last word the Child said, 'And I am lIe,' and 
imnlediate1y disappeared." No,v two things strike 
U
 about this vision. First, that it is surpassingly 
beautiful, and full of an air of divinity. Just as 
artists contemplate SOllie fragment of old Greek 
sculpture, and a living fountain of beauty seenlS to 
flow fr0111 it into their n1Ïnds, and they detect the 
characteristics of sonle master whonl they adn1Íre, 
and they are filled with new ideas, and their minds 
are enlarged by their intelligent enthusiasm, so does 
it seeln to us that this vision is full of Jesus, full of 
God's way, and therefore full of graceful un'\
orldli. 
ness and of the gift of tears. Secondly, what an 
illustratiûn it is of those ,vords of Scripture, Sernlo- 
cinatio ejus CUll1 sÌInp1icibus, as if they could be 
rendered, And His gossip is with the silnpIe. But 
on this subject ,ve may refer to the introduction 
from Guilloré, which we prefixed to the Lives of 
the Companions of S. Alphonso, in order to antici- 
pate objections to the Inmnoir of the Blessed Gerard 
l\Iajella. 
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7. IIere i
 another source of interest, which ",'ould 
be a subject for a dissertation, the way in which 
Holy Scriptlire is illustrated by what we read in 
the lives of the Saints, and especially of the most 
mystical ones; and the way also in which words of 
Scripture seem to \vork miracles on the Saint:;, as if 
they were alive, and had power and spirit in them, 
because t,hey were revealed \vords. 
'Ve n1ay, at least, allude to a few instances 
of this illustration of Scripture, which may help 
to show also how in1portant the study of the Divine 
Oracles is as a spiritual exercise. }
irst of all take 
the words, Out of the mouths of infants and suck- 
lings Thou hast perfected praise, which also express 
a principle of God's way of dealing. "\Vhen the 
holy Veronica Giuliani calls out against the false 
weights, when the infant at Florence cries out, 
Saint! Saint I at S. Philip Benizi, when so many 
saints in their infancy refnsed the breast on Fridays, 
as if to teach a lesson to those who despise the pre- 
cepts of the Church, what a meaning we have for 
the words in question! 
The following quotation is from Benedict XIV. 
"It is written in Genesis, viii. 21, 'The imagi- 
nation and thought of n1an's heart are prone to 
evil frOln his youth,' \vherefore Tobias is praised 
in the sacred volume, because, 'when he was 
younger...... yet did he no childish thing in his 
work,' and when he becmne a father, and had a 
son, 'from his infancy he taught him to fear God, 
and to abstain fronl all sin.' The Church praises 
some of the Saints, because by the innocence and 
sobriety of their conduct, even in their tender 
7 
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years they gave indications of their fut,ure sanctity. 
'rhus we read in the ]ections, which the whole 
Church recites in the oilìces of S. Antony of Lisb9n, 
S. Bernardine of Sienna, S. Vincent Ferrer, S. Peter 
Alcantara, S. Norbert, S. Raymund NOllnatus, 
S. Bruno, and S. Francis of Sales. Indications of 
future sHnctity in tender years, are collected fr0111 
neglect of childish alllUSements and the pleasures of 
the world, fr0111 111Crcy towards the poor, and self- 
denial: as ,ve learn froln the lections which the 
whole Church recites in the offices of S. Nicholas 
'Tolentino, and S. Felix of V.,.. alois, with which agree 
the Bulls of the Canonization of S. Rose of Linla, 
S. ThOlllas of Villano\'a, and S. Thofilas of II ere- 
fOld: 'l\Icrcy towards the poor grew with hilll 
from his infancy,' according to the saying of 
Job, xxxi. 18. 'From nlY infancy nlercy grew up 
with Ine.' " (Ileroic Virtue, ii. 394, 390.) 
Both in the OIJ and New Testanlents we have 
much about the influence of the servants of God 
over th.e anill1als, as in the case of Daniel and 
Elia8. 'Ve have S. John Baptist living f0r years 
with the wild beasts in the wilderness, and our 
Lord Hiulself being with theln forty days. So 
we fiud the saints, especially those whose inno- 
cency is remarkable, exercising the elnpire of un- 
fallen Ulan over the creatures. A lion digs a grave 
for the herIl1it Paul. Those Franciscan saints, who 
were distinguished by a special devotion to the 
1101y Ghost, and who all died on the Feast of 
Pentecost, held cOlumunion with and gave filn1Îliar 
cOlnmauds to the creatures. The Lives of S. Joseph 
of Cupertino and the D. Sebastian of .Apparizio are 
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full of instances. Nay, so fmniliar a
d playful was 
the power, that in the Chronicles of the Congrega- 
tion of the Oratory, we are told that when Father 
Grassi of Fernlo ,vas dining under a tree at a plea- 
sure-party, he bade a nightingale to perch upon 
the table, anù sing to them all the while. How 
doe
 all this illustrate those beautiful ,vords of 
Eliphaz: "Thou shalt not be afraid of the beasts 
of the earth. But thou shalt have a covenant with 
the stones of the lands, and the beasts of the earth 
shall be at peace with thee: and thou shalt know 
that thy tabernacle is in peace, and visiting thy 
beauty thou shalt not sin." 
The difficulties of the Old Testament history 
also receive great illumin3:tion from the Lives of 
the Saints, as well in the n1Ïxture, or rather 
interference of the supernatural with the natural, 
as in the actions which seeln of dubious propriety, 
and are glemlls of higher principles and more 
heavenly Inaxims of conduct, and more clear 
acknowledgments of the Divine Suprelnacy. 
Again, the whole subject of the Evangelical 
Counsel:, finds its plainest and amplest comnlentary 
in the Lives of the Saints, The practice of poverty 
and the various startling manifes ta tions of un world- 
1iness which we find in thenl are cases in point. 
Those words about hating our father and mother, 
which our Lord, when lIe said them, lllust haye 
meant for so 111any foreseen souls, can hardly be 
expoundeù in worùs; they require the actions of 
the saints to show what the King of saints intended. 
We can understand them better in the practice 
of S. Thomas .Aq uinas, S. Francis of .A.ssisi, and S. 
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Peter of Alcantara, than in the pages of Tostatus, or 
of Cornelius à Lapide. So, Blessed are they who are 
Dot scandalized in l\Ie, finds its truest exposition 
in the Lives"of the Saints of God, maltreated and 
misapprehended like our Lord Hinlself: so that, 
strange and painful as it sounds, they ,,,ho are 
already in heaven are stumbling-blocks to m
ny 
on their road there, and are so by the very things 
,vhich landed them ín heaven. 
There is another thing in Scripture of the deepest 
interest, which is at once illun1Ïnated and beautified 
by the Lives of the Saints. It is that doctrine of 
His servants being transformed into our Lord Him- 
self by a mystical transformation: as when the 
Apostle says, "I live, yet not I, but the Lord 
Jesus liveth in me; and again, I bear about in 
my body the stiglnata of our Lord Jesus Christ," 
,vith parallel passages. 'Ve need not dwell on the 
mysterious sin1Ílitude of the PatI"Ïarch S. Francis 
to Jesus, as it is so well known. But let us ,veigh 
the following illustrations of this doctrine. Boudon 
tells us, in the dedication to the L'Honlme de Dieu, 
that S. Ignatius, since his death, is wont to appear 
,vith his face veiled, and the Name of Jesus glisten- 
ing on his breast; just as in his eagerness to have 
his life hidden ,vith Christ in God, he prayed that 
his confessor n1ight die before hiln, so that the 
,vorId n1ight never know the graces he had receiyed, 
,vhich made our dear S. PhiJip say, when he read 
the Life of his friend S. Ignatius, that not the one 
half was told, as the queen of the South said of 
Solomon's magnificence. 
Consider also the following passage frolll the life 
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of S. Catherine of llicci (p. (3). "'Yhat happened 
to Sister 
Iaria Gabriella l\Iascalzoni, was, beyond 
comparison, nlore wonderful. Although she loved 
our Saint Hluch, and had heard her sanctity 
declared by so numy en1Ínent Hlen, her mind diel 
not seeln at rest concerning the truth of her 
ecstasie'3; ,vherefoI<.>, on 011B occasion, when she 
found her alone in the Oratory in an ecstasy, and 
no one was by, she knelt down before her, and 
earnestly prayed that the Lord n1Íght quiet her 
doubts, when raising her eyes to the Saint's face 
she saw it changed into that of our Lord crucified, 
with hair and b2ard like I-lis. She was frightened 
at this, and would have fled, but the Saint, still 
in ecstasy, stopped her, and placing her face near 
her breast, said to her, "Yhich do you think I 
am-Sister Catherine or Jesus?' Still more 
frightened at this speech, she broke out in
o a flood of 
tears, and answered in a loud voice, 'Y ou are 
Jesus ;' and when the Salne question was repeat
d 
three times, she gave the sanle answer; and not 
only was her fear changed into joy, but also her 
doubts into a certainty, that Catherine's ecstasies 
,vere the work of God, and not of the devil, as 
she herself asserted afterwards to the other nuns; 
nloreover, when Sister Catherine was asked by her 
guardian, to whom she was obliged to answer the 
truth, how such a change of countenance could 
happen, she replied according to the teaching of S. 
Paul, 'Do you not know that God abideth in those 
who abide in lEul?' " So also S. Theresa says it 
seeilled sOllletillleS as if she did not live, as if she 
did not speak, as if sIle had no will, but that some 
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0ne within her governed h('r and ruled bel' actione: ; 
and our Lord nppeared to her, and 
3.id, ... )ly 
daughter, the soul that gives up eyerything to 
be nlore entlrely nlÏne, li\'cs no lùng-er. but it i
 I 
,,'ho liye in it.
' So D:1 Ponte says in his journal 
(Life, p. 
71 " h It nppears to Ille that God dwells 
,,-ithin me, so united in action, that being two. we 
S0enl but one; whilst I ne,'er undert:lkc nnJthing, 
but lIe al
o acts with nle." 8. Catherine of Sien3
 
trying to per5u:1de her confe::-sor of the truth of this 
trnllsfonnation, prnyed our Lord to Inake binl un- 
der--tand it ; and in an instant the confes50r saw' 
. 
Catherine's Ùce trallsfigun'd into that of our Lord. 
}"ather S. J nrt."\J in his life of )[onsieur de Renty, 

ays that fl. rerson of great piety. looking one dny 
on :\1. de Rent:-, saw his f
lce change into that of 
Jesus Christ. So also Bondon tells us that seTeral 
tilues t he figure of J e::,llS appeared externaJI y in F. 
Surin, and was witnessed with gre:1t a ,ye find. 
devotion by nl:l11Y persons. The tollowing words 
are h1ken frùl1l the account Surin gave of IlÌIH5elf by 
obedience to his 
uperiors. "I tllell felt Jeslls 
Christ in me, penetrating nIl Iny melnbers in aD 
inexplicahle n13nner
 S0 that it scenled as if nlY soul 
W:15 in glor,-. This viÛt of J l'5US Christ nenetrated 

 .. l' 
to the yerr bottonl ofllìY soul. But this i;;: not a11. 
It 
eelned as if nn- yery body had become t11C flesh 
. w ." 
of J e
us Christ. SJ tl1at I lUtd fl great re
pect for nlY 
Lody. This view ravished IllY soul for lllore thnn 
twenty years. 'Yhen, with{'ut thinking of it, I 
looked at Iny arms and nl
- band
. I saw an 
object so diyine find so august. th3t I ha,e no terms 
in which to couch it. The soul found in it an 
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elevation and a sweetness so heavenly, that nothing 
approflches it. " 'Vho that reads these things does 
not think of our ßlessed Lorçl's prayer, that they 
Inay be one, as Thou Father in n1e, and I in Thee? 
And oh ! who does not feel how D1uch safer and 
sweeter for us the common ways, the lowly walk
, 
the food of faith, where we know where we are ant! 
what we, are, than these giddy heights of bewil- 
dering view, and smooth prpcipiccs, with no hold- 
fast or footing, and thin air that makes U'3 hleed 
while we breathe? and was not S. Philip Ii.
ht, 
who said, lIe who desires ecsta
ies knows not what 

e desires? 
Thus of St. Can1Ïllus, that sweet. spirit dwelling 
in rough 111anners, and who was a spiritual son of 
S. PhilIp, it is said so touchingly (Life i: 3J4), "lIe 
also wished his religious to be well grounùed in 
the virtue of humility, and frequently gave them 
beautiful instructions upon it. One day he heard 
them talking of a certain priest, who was in great 
trouble through sorne spiritual illusions; he broke 
out into sighs, and said, "0 Iny fatherR, what a 
good thing it is to walk in the beaten track, which 
is to keep the comnlandments of God, and to prac- 
tise the true virtues, and especially charity and 
hUlnility. And again (p. 3ï3), "lIe írcquently 
offered to the eternal Father the bitter passion of' 
lIis Son, for the sins of the whole world, and for 
the ne
ssities of the Holy Church. lIis principal 
petition, which he made most importunately, was, 
that he would cleanse his soul fronl every stain of 
sin, and bring it back to its state. of baptismal 
innocence. At the same time he took every pains 
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to keep himself frOlTI even the slightest shadow of 
sin. lIe did not court sublime flights in his prayer, 
but shut hiInself up in the woundpd siùe of J eSUB, 
and there, like a tender clove in its nest in tl1e 
ruins, he ell1ployed hilllself in sweet colloquies with 
11Ïi Lord, and in beseeching Ifim to gran t him every 
grace. Dead to everything of the ,yodd, and living 
only to glorify the goodness of God, he never sought 
delight or sweetness in his prayers, but his whole 
intention ,vas directed to gain new strength to 
spend in his grand undertaking of saving souls." 
It is vC'ry intere3ting to find, when we can do so, 
,vhat may be called th
 middle ternl between the 
directly snp
rnatural and the lúftier operations of 
the natural faculties, to watch nature, and make it 
sit for its picture, just where it is running into the 
supernatural. This nlay sometillles be done, and 
nothing throws such light on Inystical theology. It 
will explain our 111eaning to quote a Protestant In- 
terpretation of the Stign1ata of S. Francis. 


" So with intense desire 
And inward recoJIaction now he strove 
ny recitation of the blessed Creeds 
To imprint a lively image of the Lord 
t;pon his spirit; with lmflagging strain 
And nnrelaxing grasp of thought he held 
His minel long poi
ed upon each wondrous clilUse, 
:Each gracious lineament of saving truth, 
L"ntil the countenance of t
lC Written Faith 
Br('K:e forth in silent voices, and each word 
S&ng like a trumpet in his inmost soul: 
And ,,1th the ringing sound his fleshy heart 
Glowed like a furnace, till the Type of Him 
'Yhose love it echoed was annealed thereon. 
:Even so, when on the Tuscan Apennine 
Descending autumn down the beechwood 
lope 
JIer rns
et mantle trailed, S. Frand" knelt; 
liis spirit hung in steadfast raptw'e far 
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Above the atmo
phere of vocal prayer, 
While, 'twixt the beamy seraph's folded wjng8 
He saw the Sacred Effigy depending. 
And from the gracious Wounds, five Wells of health 
To stanch the sensual issues of our sins, 
There came five rays of lig
lt, which was not born 
Of sun or moon, but from that Orb detached 
That sheds on Sion's streets eterpal day;- 
The city undisclosed. whose outlines faint 
Tremble with indistinct pulsation now, 
Like sunset quh"ering on the clouds of night, 
Upon the bosom of the earthly church. 
Those starry pencils on his fleshy frame, 
By cleansing fast and vigil now sublimed, 
Haply by love, too, partially transformed 
As, when the Judgment Fire is pa::>sed, all flesh 
Shall be,-played for a little while, and left, 
By their sharp radiance copied to t
)e 1ife, 
The Saviour's awfnl WOùnds. Such soiemll po"\\el' 
Imagination OIl the bodily limbs 
Usurps, concurring with intensest love 
And long unbroken singleness of thOUg
lt 
And with miraculous effort outwardly 
Re\'eals the habitual aspect of the heart, 
Sw'ely by gracious heaven not disallowed. 
Thus, by a hundred witnessed, Francis came 
Down from Alvernia, like a \"e,>sel sealed, 
And stigmatized in fa
hion as his Lord." 


"1u1tever COll1es of this luetaphysical view of 
the great Patriarch's stignlata, and the theory that 
1vould mingle the natural with the supernatural in 
:such an en1Ïnent grace as this, there is a very 
curious approach of nature in the life of S. Can1Ïllus 
of Lellis, to that supernatural appearance of Jesus 
in the lineanlents of IIis creatures, just quoted from 
the lives of S. Catherine of Ricci, 
I()nsieul' de TIent.r, 
and Father Surin. It is faith forcing nature heyond 
itself, and ahnost over the houndar:
; sup2rnatural 
in one sense, as grace always is, but not super- 
;natural in the sense of l11ystical gifts. ,Ye l'f'acl of 
S. Camillus as follows: (Life, i. 
4i.) "This tender 
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compassion of his towards the sick arose fr01n his 
contemplating in them the Person of Jesus Christ. 
Thus when he was feeding thenl, he ,voldd often 
kneel down tLnd uncover his head; sometimes he 
would even ask t!Zem for grace and for tlte pardon of 
his sins, as though they 'were so 'Jnany i7lwges of Jesus. 
One night his companion found hinl in the hospital 
of Santo Spirito, on his knees before a sick person 
,d10 had a gangrene in his nlOuth, the odour of 
which was quite unbearable, and yet Camillus, "rith 
his face close to his, kept saying, '1\1 Y Lord, my soul, 
,vhat can I do to serve Thee t' and he used other ex- 
pre5sions, so tender, that it was easy to perceive that 
in the person of the poor sick Ulan, he iUlagined him- 
self to be serving his beloved Redeemer. This holy 
imagination would carry hiln off into ecstasy, so 
that his face would be all on fire, and he would go 
leapin3 and dancing through the hospital ,,
ithollt 
being aware of it. IIis cOlnpanion testifies upon 
oath that he has often and often seen hill1 thus car- 
ried off into ecstasy while he ,vas serving the sick; 
so that we nlust suppose that his eyes were divineJy 
illunlinated to behold in the countenances of the 
most \\TPtcheù creatures the lineaments of the King 
of glory." 
To these illustrations of Scripture, we nlay add 
as another source of interest in the lives of the 
Sai.nts, the light thrown by the biographies of the 
older Saints on the nlodern fashions of the spiritual 
life, as when we find in the life of the abbess S. 
Segolena, in l\Iabillon, the practice of confessing 
venial sins in the eighth century, and a very inter- 
esting es
ay might be written on the influence of 
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the old Fathers of the Desert, upon the Saints of 
the last three centuries, whether by means of their 
live.3, or through the Collations of Cassian. 
Even these things then, which do not belong to 
our own spiritual lives, and which it would be de- 
lusion in us to aspire to, are not without solid prac- 
tical advantage to ourselves. It is hard not to act 
on mere natural nlotives and in1pulses, it is hard 
neither to heed nor hearken to the world's judg- 
men t, and it is harder still to kill that self love 
which is within us, as if it were the very blood of 
our veins, or the very soul of our body. 'Ybatever, 
therefore, has the effect of making us unworldly, and 
of familiarizing us with the associations of another 
world, is a real help to us, however hUlnble our at- 
tainments may be, even in the raw beginnings of a 
spiritnallife. '\Vhen our minds become saturated 
'with the lives of the Saints, thei
 admirable no less 
than their imitable features, we are at least on the 
road, however far from the term, of that state which 
Richard of S. Victor describes. We lose our interest 
in the world, and as men say reproachfully of us, 
take no active interest i.n anything but God and tho 
Church. "The soul," says Hichard, "loves but one 
thing. It has an affection but for one thing. It 
burn" with a passion but for one thIng. It desires 
but one thing. It sighs but for one thing. It 
breathes but for one thing. It reposes but in 
one thing. It feed3 itself on but one thing. It 
is satisfied only by one thing. Nothing .seems to it 
sweet, or of pleasant savour, wbich is not seasoned 
,V"ith one thing, which is the object of its love. 
This chases away every other desire; this exclude9 
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all other application; this violently tears off every 
other exercise, which the soul sees cannot subserve 
its single desire. "\Vhatever the soul does, what- 
ever it says, whatever it thinks, all seelllS good for 
nothing, nay, even unbearable, if it does not tend 
sinlply to the object of its desire." So it was that 
a thrill of joy ,vent through S. Theresa whenever 
she heard the clock strike, because she was one hour 
nearer to Jesus and eternity. So it was that the 
Blessed "ð1:ary of Oignies sang for three whole days 
songs of 5eraphic desire, and then sang luore sweetly 
still, "How beautiful art Thou, 0 Lord, our king! 
Alleluia!"' and her chaste soul passed like a dove to 
the bOS01n of her Spouse. So it was that young S. 
Stanislas lay with the cold ,yet cloths upon his 
chest, because the 10y was burning away with the 
desire of Jesus and l\Iary. So it was, and this is 
much to our purpose, that S. Ignatius climbed to 
the house-top to pray, hecause y\'"Ïth ß holy chilùi5h- 
ness he said he liked to feel hilllself sOlnewllat nearer 
heaven; ana then when he gazed upon the sky, he 
,vept, and sighed, and languished with love, and w,as 
often overheard to say in quite piteous aCèents, " 0 
earth! how vile it seenlS to lac when I look on 
heaven! " 
"That we have said then seems to aI110unt to this. 
There are t,vo objections, urged for the lllost part 
by different persons, to tIle I..ives of the Saints, on 
the ground of the want of interest. One concerns 
the intÏtable portion of the Ii ves, which is SèÚJ to 
lack lit8r
ry, histurical and psychological interest; 
t
le other has to do ,vitIl the admÏ'JYtble portion, and 
not only questions the advisability of putting it 
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fOl',nn'd, but considers it destitute of practical in- 
terest to ordinary Catholics. So far as the first of 
these objections is concerneJ, it has been shown that 
the spiritual utility of these lives would be injured 
either by the change of fonn or by superior literary 
attraction, because that attraction could not be 
gained without the infusion of a different sort of 
interest" superseding the spiritual one. The best 
answer to the objection is by reminding the objector 
of the end with which the series professec1]y started. 
oÅ-.\.ll works tell which keep true to their idea; but 
when they depart f1'0111 it, through eager unthought- 
ful desire to please everyone, their influence melts 
away. So far as the second objection is concerned, 
that has been met, not only by pointing to seven 
different sources of the 1110st fascinating interest, 
but by showing that this interest is of a directly 
practical character, in that it superrraturalizes the 
n1Înd, takes the brightness offworlc1ly things, enlarges 
our views of Got1, and causes us to pant all the more, 
like hunted deer, after the fountain of the Eternal 
Country. :\lay it all be for God's glory, and for 
the honour of I1is dear Saints and the l11anifold 
grace of Jesus Christ ! 
It is very difficult to defend anything without 
seenling to do so too exclusively; and people are 
quick to take an expression of sympathy with one 
work to be tantaIlluunt to a declaration of want of 
syn1pathy with another. 'Ve should be sorry if 
anything we have said should he construed into an 
indifference towards the literary and educational 
wants of English Catholics. No man can be guilty 
of a nlOre unfortunate condemnation of himself 
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than such an indifference would illvolve. It is hard 
to conceive a scene of n10re thrilling interest than 
is now pres
nted by the condition of the Catholic 
Church in England. l\Ionth after month it is grow- 
. 
ing nlore into shape and consistency. The papal 
gift, the new hierarchy, cannot but fructify. In 
the intelligent zeal of bishops, in the blmlleless toil 
of patient priests, in the selninaries, the orders, and 
the congregations, as well as in the works of charity 
and 111ercy, in the frequentation of the sacrmnents, 
ancl ab0ve all in the unaniu10us loyalty to the 1Ioly 
See, ,ve may behold abundant tokens of good, and 
thickening prophecie3 of a future, yet to be won by 
suffering, depression, reverses and endurance. The 
increased study of dogmatic theology and the sacred 
Canons, the growth anù naturalization of countless 
beautiful devotions, and the great but blessed force 
of the spirit of ascetici::nll, will bring forth fruit a 
hundred-fold, when we have patiently abideJ the 
taking root underground, which is to con18 :fir
t 
of all. No work is f1'0111 God which is not slow. 
'Ve need never despond if we Temenlber thi5. 
It is plain then that there are two kinds of woì'k 
,vhich woe reCJ.uire, and which 111ay be shortly 
sHnllned up in the two worùs, intellectual and 
ascetical. It \VorrlLl be fooli::;
l to suppose that in a 
country like England we do not neeù literary in-' 
fluence, and that not only in the hope of directly 
Cath81ic literature, but also, in the Catholic W:lY of 
looking at other literature. lIe is doinó a pious 
,vork, proviùed Gael's glory is his llloti ve, who is 
trying in anyway to help forward the growth of 
Catholic literature, or Catholic criticism, or Càtholic 
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art, no D1atter which of t1Ie manifestations of art 
be lllay choose to take it)r his nloderate and tolerant 
hobby. Education, the great question of the di.ty 
all the world over, COl1leS under this head of in- 
tellectual work. It would be hard to find words 
which could really exaggerate the importance of 
this intellectual work for English Catholics. '\Vith- 
out it there is a clearly defined lin1Ït to our success. 
'Yithout it victory never can be ours; and without 
it, failure, narrowness, pusillanimity, division, and 
dis3race, are inevitable. But under this IJead, and 
in this work, we cannot reckon the present series of 
Li ves of the Saints; they were never rne3.nt to be 
so reckoned; and to find fault with them, because 
they are obviously falling short of what they should 
be if they were intended for an intellectual work, 
may perhaps, quite contrary to the intention of the 
critics themselves, frustra.te ill some de6'ree the 
spiritual work they were intenJeJ to do, and with 
which, in its own sphere and rightly apprehended, 
those critics have a ,
{arm and genuine sympathy. 
'Ve work at our own work, and sympathise at the 
sallIe tilue nlost cordially with their work, though 
except in an indirect way it is no help or further- 
ance to ours. They also work at their work, and, 
let us hope, have an affectionate appreciation of 
ours, though it is no sort of assistance to them. 
The intellectual work, therefore, is not the sole 
work we require. There is tbe ascetical work as 
well. This includes the transplanting and natura- 
lizinó of the devotions of Catholic countries, the 
study of ascetical and D1ystical theology, the science 
of Inental pr9yer, the secrets of heroic virtue, the 
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knowledge of the saints and all that province of 
tastes, sympathies and instincts about the super- 
natural, which hagiology brings along with it, the 
cultivation of the contemplative institutes, and the 
. 
formation of a school of spiritual direction. Not 
that any of these things are nmvarnongst us. But 
,vho will say they have yet conle to their beautiful 
perfection ? Nay, were they ever known to come 
to their perfection in a missionary country? Even 
the virtues of the Jesuit Paraguay or the old 
Franciscan California 'vere far other things. Do 
they not require for their legitimate development 
the genial 8hado\V of the divine hierarc}JY, the 
needful pressure of a real discipline, the nlajestic 
presence of the Sacred Canons and that old law 
,vhich is hardly a mere human creation, and the 
secure light of scholastic science rounJ about thenl 
to guard then1 frOln delusion? If so, they will 
grow with our hierarchy, and the study of Canon 
La,v will gage the progress of nlystical theology. 
Now it is to this department of work that the 
series of the Lives of the Saints belongs; and we 
are bold enough to lnaintain that not only is literary 
and artistic perfection not needed in this depart- 
nlent of work, but they are nlore likely to be pre- 
judical to it. And this, not only because literary 
endeavour would tend to confound the intellectual 
and ascetical ,yorks together, but would introduce 
into the latter an uncongenial and so probably a 
destructive spirit. 'Vho does not know that there 
is not a more difficult problenl in the whole spiritual 
life than the reconciliation of the literary spirit with 
the spirit of prayer, or the anguish which the solu.. 
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tion of this problem often brings along with it? Who 
that has read much of ascetical and mystical theology, 
but can call to mind the almost countless passages 
in which, with a jealousy that looks at first sight 
strange and in excess, the writers warn us against 
literary art or studious style? 'Vho does not re- 
member in the history of here3ies the seduction of 
the literary spirit, and its affinity with false doc- 
trine? Language has been called the weapon of 
heretics. In works on the exact sciences we do 
not look for the embellishments of rhetoric, or the 
rhythm of composition; and the axioms of Euclid 
\vould read very oddly in the equipoise of genuine 
Johnsonian sentences. So also is it with spiritual 
books, anà treatises of ascetical theology. If literary 
ornanlent is worth anything, it must attract the 
reader's attention; and we naturaHy wish to attract 
his attention in proportion as we fear his want of 
interest in the subject n1atter. The ornament is 
the gilding of the pill. The will is interesting 
enough to the legatee, and the act of parliament to 
the magistrate, without the charms of style. So 
with spiritual books. They are not read for their 
intellectual interest, neither have we any object in 
coaxing simply intellectual people to reael them, 
as we have to captivate them with Catholic history, 
or philosophy, or even polen1Îcs. Nay, whatever 
attraction there is in them over and above their 
subject matter, is in reality a distraction; and so 
an injury. .A.nd is not the tradition of the saints 
about spiritual reading, of which several instances 
have been given in the foregoing pages, quite in 
accordance with all this? 
8 



114 ON THE INTEREST AND CHARACTERISTICS 


'"\Ve do not mean to say that the literary spirit IS 
necessarily fatal to the spirit of prayer. The 
DOlninican saints teach us the contrary. So does 
the peculiarly mystical character of piety of the 
almost canonized Bellarmine. And Suarez with his 
twenty-one double-columned folios, his community 
acts of Jesuit life, and. his seven daily hours of 
luental prayer to boot. And Cardinal de Lugo, 
going in his subtle perplexities to consult the boyish 
novice, John Bercmans, that God n1ight reveal to 
the prayers of the novice the science withheld fronl 
his own cOluprehensive intellect. The whole doc- 
trine about infused science is but an illustration of 
the salue 'Ve do not want to exaggerate the 
matter, but only that the view should be admitted 
for what it is worth. Each of the two departments 
of work, of which we are speaking, have their own 
methods of attaining success, and they differ widely 
the one fronl the other. The ascetical work is 
effected rather by God than nlan, rather by grace 
than intellect, by prayer than argument. IIence 
there is a feeling of the utter infirn1Ìty of hUl
lan 
nleans, as well as a very vivid experience of God's 
presence and co-operation, which interferes with the 
Ii terary spirit, even in man "s share of the work, and 
produces a sort of negligence and inartistical sloven- 
liness, which smne look on unfavourably, while to 
others it is a token of earne&tness and reality. The 
,vorks of S. John of the Cross may be quoted as an 
instance of this. Thus of S. CanlÍllus, who \\"as all 
for work, it is said, "lIe was very particular about 
the education of the young, and did not wish their 
spiritual fervour to be cooled by scientific studies:, 
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nor their love of l11ortification and other virtues 
decreased by it." 'Vhat are called 9.l11ong the 
Jesuits" Fathers of the Third Year" witness to the 
saUle truth. Thus also, though it may be thought 
to inlply a condelnnation of ourselves, one of S. 
Philip's first Oratorians says, "The spirit of tIle 
press (10 spirito della stampa) is uncongenial to the 
spirit of our congregation." He expressed a truth, 
though he dill not mean to take frOln us the benefit 
of the inspired rule, OlHnia tempus habent, et suis 
spatiis transeunt universa sub cælo. 
There are Iliany difficulties about this ques- 
tion; and unintellectuality is very far indeed from 
being simplicity. Indeed it is very hard to be 
unintellectual and silnple at the sanle time. It 
is perhaps not possible for a nlan to be harmless 
as a dove, in the Christian sense, if he is not 
first of all, and in the saUle sense, wise as a ser- 
pent. Ignorance or indolence often put in their 
claim to be considered simple; but this is nlerely 
stupid; and those who feel no intellectual as- 
pirations to mortify can hardly be sagacious pre- 
ceptors in that school of mortification. Such men 
can talk cahnlyout of their devout dulness; but 
their words go with no unction to those who are in 
real torture, because they cannot settle the balance 
of two quarrelsOlne responsibilities, the activity of 
the intellect, and the drawings of prayer. 
'Vhat we are saying COllles to this. The more 
literature the better, only in its place. 'Ve hardly 
want anything so much. And a religious order can 
be given up to literature, as the DOlllinicans prove, 
"Tho in the nunlber of Saints are said to be bef()re 
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all the other orders. And speaking of our own 
kind of work, ,ve repeat, that unless the ecclesiastical 
sciences flourish, high spirituality can never ßcurish 
either; and be it renlembered, it must 1:e the 
e3clesiastical sciences in the wide and magnificent 
sens e of the term, not the mere narrowness of moral 
theology, or the art, however useful, of not making 
l11istakes in the confessional. Such knowledge as 
this, if exclusive, is far from being on a level with 
the exigencies of the times. Still everything in its 
place; and there is surely some meaning in that 
sweet sad cry of Franciscan devotion, which has 
no,v grown into a proverb, 0 Paris! Paris! thou 
hast spoiled Assisi ! 
This must l11ean something, and history gives us 
exan1ples. To say nothing of the emperor Julian, 
've have Eusebius in old times, and in more recent 
days Erasmus. If the Arian heresy was propagated 
and rooted by means of beautiful vernacular hymns, 
so who will say that the uncommon beauty and 
marvellous English of the Protestant bible is not 
one of the great strongholds of heresy in this co
n- 
try? It lives on in the ear like a 11lusic that never 
can be forgotten, like the sound of church bells 
,vhich the convert hardly kno,vs how he can forego. 
Its felicities seen1 often to be alnlOst things rather 
than nlere ,vords. It is part of the national mind, 
and the anchor of the national seriousness. Nay, it 
is worshipped with a positive idolatry, in extenua- 
tion of whose grotesque fanaticism its intrinsic 
beauty pleads availingly with the man of letters and 
the scholar. The men10ry of the dead passes into 
it. The potent traditions of childhood are stereo- 
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typed in its verses. The power of all the griefs and 
trials of a luan is hidden beneath its words.. It is 
the representative of his best moments, and all that 
there has been about hilll of 30ft, and gentle, and 
pure, and penitent, and good, speaks to him for ever 
out of his English Bible. It is his sacred thing 
which doubt never dimmed, and controversy never 
soiled. It has been to him all along as the silent
 
but 0 how intelligible voice, of his guardian angel; 
and in the length and breadth of the land there is 
not a Protestant, with one spark of religiousness 
about him, whose spiritual bioóraphy is not in his 
Saxon Bible. And all this is an unhallowed power r 
The extinction of the Establishment would be a less 
step towards the conquest of the national mind, 
than, if it were possible, (but we are speaking 
humanly, and in our ignorance,) to adopt that 
Bible, and correct it by the Vulgate. As it is, 
there is no blessing of the Church along with it, 
and who would drearn that beauty was better than 
a blessing ? 
I-Ias not the same thing been said of Luther's 
Bible in Germany? In both countries the language 
,vas in great measure settled by the translation, and 
literature aln10st started fron1 it, at least vernacular 
literature; for we do not forget that Luther lament. 
eù that his friends would not let him throw Plato, 
A.ristotle, and Cicero, into the fire, and that Osian. 
del' tells us that 8tork taught that to learn human 
science was a sin. This was the lamentation of 
Erasmus. IIeresy was nothing to him, nor the 
blaspheming of the Sacralnents, nor the contenlpt of 
the IIoly See, so long as all was literary, refined, 
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and polished. "I dislike," says he, "these gospel- 
lers on many accounts, but chiefly because, through 
their agency, literature everywhere languishes, lies 
drooping, and perishes; and yet without learning, 
what is a man's life? They love good cheer and a 
,vife, for other things they care not a straw." (::\Iac- 
lachlan, p. 201.) 'Vhat ,yonder that that nlan of 
infallible instincts, quicker than sight, plainer than 
hearing, more subtle than smell, the great Ignatiu
 
should forbid the works of Erasmus to be studied in 
his society? 
:\Iuch to the purpose is the grave authority of the 
Blessed Pope Gregory. It is thus that he concludes 
the epistle to Leander, ,vhich stands as preface to 
his ,vonderful conlmentaries on Job. "I beg that 
in going through the statements of this w-ork, you 
,vould not seek the foliage of eloquence therein: 
for by the Sacred Oracles the vanity of a barren 
,vordiness is purposely debarred those that treat 
thereof, in that it is forbidden to plant a grove in 
the temple of God. And doubtless ,ve are all of 
us aware, that as often as the over-rank crop shows 
stalks that abound in leaves, the grains of the ears 
are least filled and swelling. And hence that art of 
speaking itself, which is conveyed by rules of 
,vorIdly training, I have despised to observe; for as 
the tenor of this epistle also will tell, I do not 
escape the collisions of metacislu, nor do I avoid the 
confusion of barbarisms, and I slight the observing 
of situations and arrangements, and the cases of 
prepositions; for I account it very far from meet 
to submit the words of the Divine Oracle to the 
rules of Donatus. For neither are these observed 
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by any of the translators thereof, in the authoritative 
text of IIoly"\Vrit. Now as my exposition takes 
its origin frOln thence, it is plainly Ineet that this 
production, like a kind of offspring, should wear 
the likeness of its nlother. N ow it is the ne\v 
translation that I comment on; but ,vhen a case to 
be proved requires it, I take now the new and no\v 
the old for testimony, that as the Apostolic See, 
()ver which I preside by ordinance of God, uses 
both, the labours of my undertaking may have 
the support of both." (Greg. 1\lorals, Oxf. trans. 
pp. 10, 11.) 
The lives of the sa.ints, it was hoped, would be a 
fair contribution to the ascetical ,york of which we 
!lave spoken. It was thought that it would help 
forward every departlnent of it very materially. 
And we have not been disappointed of our hope. 
It is now nearly seven years since the first steps 
,vere taken towards the publication. Huw many 
\vere the doubts, the difficulties, the disappoint- 
ments I Huw n1any the fears, the thwartings, the 
<lespondencies, the beginnings of drawing back! 
The r{)oms at Oscott can witness, where the then 
coadjutor of the Central District combated the 
doubts and fears, made himself the foster-father of 
the series, and bore it triulnphantly over obstacles, 
which less confidence in the goodness of the plan, 
less devotiC\n to the later saints,. many of whom 
were little known in England, and less generosity 
in staking his own name and credit on the soundness 
()r discretion of a convert, never could have sur- 
nlounted. There is a story told of the deathbed of 
Qurius, that in the last agony all the blessed spirits, 



120 ON THE IKTEREST A1\D CHARACTETIISTICS 


and there were hosts of then1, whose lives he had 
published, assisted and supported the dying man. 
l\Iay the saints of our series do the sanle for our 
kind patron, 
when IIis En1Ïnence shall come to die, 
and it is but one of many reasons for trusting that 
day is far, far off, that the longer it shall be delayed, 
the more saints there shall be to lighten the dark- 
ness with their beautiful n1inistries I 
Spiritual reading is the vestibule of prayer; and 
in a country like our own, where ,veary work is 
our austerity, it may often keep steady our spiritual 
life when bodily fatigue is too great for the toil of 
systenlatic meditation. 'Vhen the temptation comes 
to the over-wrought labourer in our Lord's vineyard 
to seek recreation in the world or ,vorldly news, and 
to fall back upon creatures for support and for repose, 
how often do the lives of the saints step in, and 
keep hinl quietly to God and holy thoughts! And 
w'hat a blessed office is this ! Yet these lives breathe 
asceticisnl ; and even when used as a spiritual recrea- 
tion, they willll1ake this spirit felt in the soul. l\Iell 
catch asceticism from them as by contagion. And 
w.hat shall we not do when we beconle ascetic? 
A priest's 10cOlnotive power is prayer. Unless it 
be sacranlents that are needed, half an hour before 
the tabernacle will do more for his parish than days 
of the fret and fever of hlullan activity. Intercession, 
is In ore eloquent a thousand times than adinonition. 
And if the Inysteries of Jesns and 1\[o,ry haye not 
becOlne fall1iliar to hinl in all their many-sided 
aspects through daily persevering meditatiùn, ho,v t 
shall he be a fluent preacher, or unction go out with 
his fluency, or his sernlons 111ake it always high-tide 


) 
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in the confessional? And if he does not immolate 
active duties to the daily task, amply allowed for, of 
ex.anlen of conscience, above all particular exanlen, 
how shall he, who does not so much as suspect the 
secret meanness or duplicity of his own interior man, 
minister with sage humility and tender-hearted dis- 
cernment to the scruples, the illusions, the pusilla- 
nimities of others? And how shall a priest have 
power with God, who has an interest jn the world? 
And where shall he find a surer antidote against the 
circumambient pestilence of the secular atnlospl]ere, 
than in the light airs of Paradise, which breathe 
forth from the sayings and the doings of the Sa!nts? 
And what is all this but sweet asceticism? 
l\Ien have often wondered how religious orders 
get through so much work, especially when the 
mere observance of rule, and the discharge of com- 
munity duties, occupy at least three or four hours 
of the day. "
hile they are necessarily limited in 
the extent of ,vork to which they apply them- 
selves, there is often a cOlnpleteness, intensity, suc- 
cess, and perseverance, about what they do, which 
seems disproportioned to the visible efforts made. 
It is the Unseen ...t\..rm that does it, the secret of 
Sampson, the spirit of asceticisnl. Here, again, tbe 
10cOll1otive power is prayer, mortificù.tion, obedience, 
holy cOllllllunity. 0 the power of one community, 
one onlý, flourishing in strict observance! God 
only kno'\"'8 its might, and the day of judgment 
alone can adequately reveal its far-spreading, un- 
suspected benedictions. And how do the lives of 
the Saints invigorate and brace this spirit of obser- 
vance! And this, too, is but sweet asceticism! 
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And blessed be God! ,ve have also an10ngst us 
some contemplative institutes. It was but a few' 
weeks ago that we heard a prince and pastor of the 
Church congratulating hÍ1nself that we had son1e 
conllnunities, WhOlll the zeal of the Lord's house 'vas 
devouring in the silent thirst of prayer, rather than 
in the outpouring of the heart upon external ,vorks 
of Inercy; for the country is all loose and out of 
joint for want of prayer. And we who are membera 
\ of active con1munities,-,ve shall be scorched and 
withered away by the glare of the noonday toil, if 
\ve be not cooled by the abounding dews, and over- 
shadowed by the gracious clouds of the cloistered 
and the contemplative? Is not prayer more than 
work, though there must be both work and prayer? 
Is not unction n10re than eloquence? Is not grace 
mightier than activity? Is not holiness downright 
power? Is not God's eye life, and the ,vorld's eye 
death? Is not the unseen more than the seen? Is 
Dot the watched conscience a charm to souls, and 
the neglected conscience the spring of rough ,vords, 
sour looks, and the repelling of sinners? Does n
t 
the interior man preach without speaking, and can 
the distracted man ever be an A postle? To disbe- 
lieve all this, is it not Ìlnplicit Protestantism? 
And to believe it practically, what is it but sweet 
asceticis111? 
Yet it all runs counter to the habits of mind of a 
Protestant country. It gainsays national axiop1s, 
which ooze into us in spite of all our faith. Our 
instincts are stolen from the Church, ,vhile she is 
honoured ,vith the allegiance of our understandings. 
Yet to be in synlpathy, mere SYlnpathy, with the 
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Churc11, seemed to S. Ignatius to be like all holi- 
ness; while to be out of sympathy, merely out of 
sympathy, with the Church, brought forth on this 
side of the Alps Jansenism and Josephisln, and on 
the other side the illuminism of Naples and the 
Synod of Pistoja. Our tastes are Protestant while 
our worship is Catholic. Our syn1pathies do not 
'varm to the supernatural, for English activity 
whirls us along, and who shall take sketches from 
the windows of an expre5s train? God is slow, and 
lIe will not be hurried, and the supernatural must 
be looked at a second time to be sure it is not a 
delusion, and a third tin1e to be worshipped for 
,vhat it is, and then we have so fallen in love with 
it, that we cannot leave it nor pass on, and thus the 
,vorld must go forward without us; and indeed why 
not? for is its journey's end ours also? But the 
lives of the Saints are a world of their own. There 
are the weights and the measures of the sanctuary. 
There the peace which is power, and the caln1ness 
which is activity. There the axion1s of the Sacred 
Heart are the standards of all deeds; and the world's 
black is our white, and the world's white darker I 
than black to us. And there is a fragrance of Para- I 
dise, though we see not yet its flowers. And a 
spirit in the air, which is health to the soul, for it is 
frcsh from the heights of Sion. ,And" there is a 
sound of One going in the tops of the pear trees," 
and it is God" gone out befol o e 'Us to strike the army 
of the Philistines;" this is our activity. And there 
is " the Lord God walking in Paradise at the after- 
noon air," as it was all afternoons before the fall; 
and this is the sweet peace of our interior lives. It 
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is there, as from a hill top, facing into the illin1Ïta- 
ble sunset, that ,ve get our first glÏInpse of the 
" many lnansions of our Father's house," and sonle- 
titnes of lIiqt who is "preparing a place" for us 
therein, 0 ho\v unutterably drear is the world's 
spreading night-cloud in the east, when ,ve turn 
round upon itg heavy purple fJlds, and let its cold 
gloom dash the golden light out of our eyes. But 
the Saints call us on; we must on; no turning 
round like Lot's wife; no turning back like the poor 
coward ploughulan of the Gospel; the blessed spiri ts 
will lay kind hands on us, and drag us on, if need 
so be; our home, our goal, is in the glorious heart 
of that living sunset; we sa,v it, there was no lnis- 
take; it ,vas plain; there ,vere 71zany nlansions; we 
must on: ,ve shall reach it by the time night has 
fallen on the earth. 
Let it not seCll1 rude or proud to quote the ,vords 
of St. Augustin, (De l\Ioribus Eccles. i. 31.) " I 
will say nothing of those whon1 I have spoken of 
above, those, who, concealed entirely from the sight 
of nlen, inhabit the most wild and desolate regio
s, 
content with bread alone, which is brought thenl at 
certain intervals of tin1e, and water; but enjoying 
their closest intercourse with God, on whom their 
pure spirits rest, and 1110St happy in the contelu- 
plation of lIis beauty, which cannot be perceived 
except by the intellect of the Saints; of these, I 
repeat, I will say nothing; for they seem to sonle, 
who little understand how nluch we are benefited by 
their dispositions in prayer, and by their life in the 
way of exmnple, though \ve are not pennitted to see 
them with our 'bodily eyes, to have retired from 
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human things much Inore than was their duty. But 
to discuss this matter would be tedious and useless; 
for how can this exalted heióht of sanctity, if it be 
not spontaneously honoured and admired, be so 
throuO'h our S p eakiuO'?" 
o 0 
1Ve fear we have been long; but indeed the 
sketch threatened to turn into a volume. 
N ow all these things which have been hinted at 
are quite independent of the literary interest men 
desire to find in the Lives of the Saints. Literature 
has its place. It is not easy to exaggerate its im- 
portance. But that which has its place has there- 
fore its limits. Protestant habits of n1Ïnd drag us 
along with them, and make us enlarge these limits 
unduly; for Protestantisln, which does not conceive 
of grace, cannot conceive of the propagation of 
opinions otherwise than by intellectual influence, 
or by a sort of agitation which does not in reality 
spread opinions, but only swell a party. 1\Ien catch 
the faith by contagion, as well as submit to it 
through reasoning; or in other words, God is 
pleased to give it in as many ways as there are 
many minds of men. He 'would either be very 
inconsiderate, or care little about God's glory, who 
should be cold in his desire for intellectual activity 
and a Catholic literature in EnO'land. Yet when 
o 
we are busied with the 
aints, we are dealing with 
nleD, the motto of whose lives miO'ht rather be the 
o 
P
almist's words: Qlwniam non cognovi litteratu- 
ram, introibo in potentias Domini. 
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TILe Lonåon Qratory. 
Fecut of S. John of the Cross. 
18 5.2, . 
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